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TOPIC 33 TO 35 
j — 


Verse 48 to 69 


Verse 48 — Introduction: 


“\ 


vathoktarthasya pratipattaye drstantal 


With a view to make clear the idea which has been stated, [another] illustration [is given]. 
[Introduction — Chapter 2 — Verse 48] 





¢ For clear understanding of above idea : 


o Non duality of Atma, inspite of plurality in Chidabasa, reflections, Dvaita Atma 
need not become Advaitam. 


¢ Need not go and embrace, Hug everyone on the road to become one. 
¢ Oneness is always established fact. 
¢ Oneness continues in spite of seeming duality at the level of Pseudo self. 


¢ Plurality of Ahamkara can’t disturb non-duality of Atma is the message. 


¢ Message clarified by example in this verse. 
Verse 48 : 


Palea-ayed aera | mitrodasina-satrutvam yathaikasyanya-kalpanat 


ahrarea Prdeded Aaisea:eCOTRA: ti ve ui || abhinnasya cites tad-vad bhedo ’ntahkaranasrayah 


Just as one and the same person becomes a friend, a stranger, and an enemy due to the 
imagination of other people, even so the one consciousness gets differentiated due to the 
internal organ. [Chapter 2 — Verse 48] 844 





a) Ekasya Purekasya : 


Ekasya : 


Imagine person observed by different people. 
Each one assesses person according to his own Raaga — Dvesha. 


We are judged by people all the time, can’t stop others categorizing, labelling, judging 
US. 


It is job of unemployed intellect to talk of neighbor and pass judgement. 
Labelling by others is not going to touch me at all. 


Their projection does not touch me. 


One person judged as. 


b) Mitra : 


Sociable person, friend . 


c) Shatru: 


d) Udas 


Enemy, divorce and re-marriage only shifting labels, Samsaras glory. 


ina: 


Neutral person, vision of Swami with Samatva Buddhi. 
Don’t adjust your life according to others labelling. 


Veidica goes by Shastras labelling — you are Chit, Observer, Sakshi. 
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e) Kalpana: 
e Labels are because of superimposition. 
¢ No Bheda really in the person. 
¢ Whatever be the labelling, personality is the same. 


¢ Logic will not support Bheda, one can’t be Mitratvam and Shatrutvam at same time, in 
one Locus, can’t have opposite attributes, can’t co exist. 


e Attributes are superimposed on real me, Atma, they can’t cause difference in locus. 
f) Tatvavatu : 
¢ Inthe same way, Chaitanya is one and same. 


¢ Look at properties of Chidabasa, Reflected Consciousness, we are transferring 
attributes of Chidabasa to Real | which is free from all attributes. 


Nirvana Shatkam : 
a A gant aA A Sse 
Het At A Aa Arsna: ) ‘ is | , 
ad , Mado Naiva Me Naiva Matsarya Bhavah 
a wat a arit a erat a Area: Na Dharmo Na Chartho Na Kamo Na Mokshah 


Na Me Dvesha Ragau Na Me Lobha Mohau 


faaeta-eeq: fsratse fsratsenus Chidananda Rupa Shivoham Shivoham 


| am not the state of envy and passion or the emotions of greed and attachment. Neither | am intoxication 
nor | am the emotion of jealousy. And | am not even the four Purushartha — Dharma, Artha, Kama, and 
Moksha. | am the eternal happiness or bliss state, | am Shiva, | am Shiva. | | 3] | 
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Because of Antahkaranam, | have got transferred, superimposed attributes, labels. 
Different labels are Antahkarana Ashraya. 

Attributes belong to mind which is transferred to Atma lI. 

| know | am Brahman, | have Viparita Bavana which | have to remove is a Big Blunder. 
| have to do Vasana Kshayam. 

Viparita Bavana, Vasana Kshayam belong to Antahkaranam. 

No Viparita Bavana Nivritti possible in Atma. 

It means Shastra is not internalized, assimilated. 


Antahkarana Ashraya, attribute belong to mind. 
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Verse 49: 


SER FA Wal: Adal AS-TWes: | apaharo yatha bhanoh sarvato jala-patrakaih 
cad-Rrarpld-aanta: cat grarrrcaa: i vei || tat-krivakrti-desaptis tathd buddhibhir atmanah 


Just as the sun is captured completely by the water-vessels and assumes their action, form, 
and place, even so the Self is captured by several intellects [and assumes their action, form, 
and place]. [Chapter 2 — Verse 49] 





e False self is fake. 


¢ It should have no power. 


- Must be strong - Borrows all power from 


original self. 
- Normally must be weak, must 
not overshadow Atma. 





¢ Due to Maya Shakti of Ishvara, fake Mithya | appears real, powerful, overshadows 
Atma I. 
¢ What is present is always Ahamkara |, Samsara I. 


¢ Vedanta is nice in class and in writing notes but when | am in office or home and facing 


problems, | know what is reality. 
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Example : 

|. Cocacola — Not healthy but due to Maya — Marketing, | gulp it down. 

ll. Tv—Serial — fake, overshadows real screen. 
a) Apahara Bhami Sarvata : 

e In day to day transactions Ahamkara Kidnaps real |, it is hidden, person ignorant totally. 
b) Jala Patrani : 


¢ Bowls of water cover original sun by creating Pseudo Sun. We are absorbed in Pseudo 
Sun. 


¢ Original Paramartika Sun has descended as Chidabasa, Avatara and Ahamkara gets 
converted into Real | — in Vyavahara. 


¢ Fake Sun borrows attributes of holder enclosure. 
c) Kriya, Akriyati, Desha Aptihi : 
Kriya : 

¢ Movements of bowl, water transferred to Sun. 


¢ Bowl goes from one place to another, Surya seems to move from Singapore to USA / 
India. 


¢ Chidabasa goes from one place to another. 
¢ Real |—Sakshi | seems to go through one Janma to another, one day to another day. 


¢ Punar Janma taken seriously. 
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e Atma incapable of Punar Janma. 
¢ Possible for Chidabasa, Pseudo I, not real |. 
e¢ Atma, real | does not require Videha Mukti. 


e After Vedanta study, when you are desperately working for avoiding Punar Janma, it 
shows teacher has failed in communication. 


e |—Atma does not travel, Mithya Chidabasa travels. 
Example : 
¢ Removing poison from rope snake. 
¢ Have Satyatva Buddhi with Chidabasa and am identified with it. 
¢ Movement of bowl taken as movement of Sun. 
Akriyati : 
¢ Small, Big — Shape. 
Desha : 
¢ Localisation. 
Aapti : 


¢ Original Sun also aquires all of them falsely due to transference from container — Bowl 
with reflection. 


¢ Original Sun does not have Kriya, Akriti, Desha. 
¢ lam original Suryaha, not temporary reflection of Atma. 


¢ Reflection will come and go, | am not affected. In the same way, 850 


d) Buddibihi : 
¢ Because of many intellects. 
e) Atmapi : 
¢ Atma also aquires all the attribute labels. 
¢ Kriya, Akrita, Desha, Aptihi. 
Kriya : 
¢ |am Karta — false label. 
Akriti : 
e My shape — false label. 
e |struggle to keep my shape. 
Desha : 
¢ Localisation, also borrowed. 
¢ Really speaking, | am Satyam, Jnanam, Anantham Brahma... 
Taittriya Upanishad : 


Om brahmavidapnoti param, tadesa'bhyukta, 
satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so’snute sarvan kaman saha brahmana vipasciteti II 1 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is the 
Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, realises all 
his desires along with omniscient Brahman. [Il — 1-1] 851 





Revision: 


e Ahamkara is cause of all problems. 


Tatwa Bodha : 
¢ Ahamkara = |-— thought. 


¢ Here, object of | thought = Mind + Chidabasa. 
¢ Why mind cause of all problem? 


¢ Mind is standing in between. 


- Always Sakshi 
- Observer 
- Ever Drk 


In between false entity. - Always object for me. 
“Vasapadi”, steps - Ever Drishyam. 
outside house. 

In between Drk and 

Drsihyam. 

Enjoys subjecthood 

and objecthood. 

















w.r.t. Atma, Sakshi 














- Object 
- Observed 


Mind 
Ts, 
w.r.t. World 
| 
- Subject 
- Observer 
- Cause for Confusion 
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One Individual 


7 









































Original knower, observer Mind 
| | 
- Atma, Sakshi - Has observer status, blessed 
- Primary by Atma. 
- Secondary. 
¢ Because of proximity of 2 observers, we take attributes and Atmas attributes as minds 
attributes. 
Example : 


¢ Water when mixed with milk gets colour of Milk. 


¢ Similarly Attributes of secondary observer are transferred to Atma, Primary observer. 


- Lends Chaitanyam to Mind. - Mind seemingly lends attributes to Atma. 
- We loose sight of Atma like the Screen and | - Limitation of Mind transferred to 
get lost in movie. limitless Atma modification of mind 


Example : transferred to Changeless Atma. 
- Original Sun forgotten when absorbed in - Plurality of Mind, secondary observer 
reflected sun. transferred to nondual Atma. 
- Attributes of Reflected Medium 
transferred to Sun. 





Kriya — Motion, Akriti— shape, form, Desha — Location, of water containers transferred 
to Sun. 


Similarly container mind has its own attributes transferred to Atma. 
It appears | — Atma am in class. 

Mind is in class, but | say | am in class. 

Location of mind transferred to Atma. 

So many minds in class, plurality of mind transferred to Atma. 

All confusions because of secondary observer. 

No need to destroy mind. 

Through mind alone transactions are possible. 

Understand attributes of mind do not belong to me. 


This is Atma — Anatma Viveka. 
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Verse 50 — Introduction: 


na ca viruddha-dharmanam ekatranupapattih. 
kim karanam 


Also, the presence of contradictory qualities in the same place is not untenable. How is it so? 
[Introduction - Chapter 2 — Verse 50] 





¢ How can attributes of mind be transferred to Atma. 

















One Atma 
- Originally limitless - Seen with transferred 
- Aparichinnatvam attribute of limitation. 
- Parichinnatvam. 











¢ How 2 attributes in one Atma. 
¢ How non duality and plurality can coexist in one Atma? 


a) Virudha Dharmanam — Opposite attributes — Ekatra in one Locus Atma Sakshi is Anupapatti, 
is illogical. 


b) Na Cha: 


¢ You should not entertain such a doubt. 
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In Atma, opposite attribute of Advaitam and Dvaitam can coexist as Satyam and 
Mithya. 


Superimposed attributes can happily coexist in one locus. 


ample Mg 


- Dry Sand 
- Satyam 


- Overflows the dry Sand. 
- Water is relative Satyam, Mithya. 





Limitlessness of Atma can coexist with superimposed limitation. 


It is possible in one and same locus. 


Example : 


One person looked at as Shatru and Mitra by different people. 


Shatru and Mitra status are opposite attributes, not intrinsic like height, weight etc. 


Shatrum and Mitram statuses are superimposed. 





| asked favour 





— <<< ee 








He gave 





He didn’t give 











Mitra 














Both mental projections, they are not there, can coexist in one person. 


Shatru 
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c) Ekasyam Eva Yoshiti : 


¢ Yoshi = Nari — Stree. 





In innocent women, see 3 things 


a a 









































Kamaniya Ashuchi Svadhu 
| | | 
- Worthy to be loved, - Body is Varchaska. - Delicious, tasty food. 
object of love, - Impurities covered by 
attachment. beautiful Skin. 
- Ashuddhi, filthy. 





¢ Body does not have 3 attributes. 
¢ Drishti transmits 3 attributes. 
¢ Opposite attributes can coexist. 
¢ Kamaniya, Ashuchi, coexist, Kalpitatvat. 
¢ Inthe same way, Atma innocently getting these attributes of mind. 
¢ From Ahamkara angle we say Ragi, Dveshi. 
In Atma : Nirvana Shatkam 


za A FarT A A Srwsest 
Heat AT A AS Aressewnrea: 


Na Me Dvesha Ragau Na Me Lobha Mohau 
Mado Naiva Me Naiva Matsarya Bhavwah 


a wat a arit A STA A ATear: Na Dharmo Na Chartho Na Kamo Na Mokshah 
faeta-eeuq: fsratse fsratseun us Chidananda Rupa Shivoham Shivoham 857 





| am not the state of envy and passion or the emotions of greed and attachment. Neither | am intoxication 


nor | am the emotion of jealousy. And | am not even the four Purushartha — Dharma, Artha, Kama, and 
Moksha. | am the eternal happiness or bliss state, | am Shiva, | am Shiva. | | 3] | 











¢ Moksha is also attribute of confused mind, Baddaha. 








¢ Enlightened mind = Muktaha. 
e Atma neither Baddaha or Muktaha. 
Verse 50: 


HCI ATG TAHA GAT: | kalpitandm avastutvat syad ekatrdpi sambhavah 
BHAA: CAE FAHEATIATT AAT io i || Kamaniya “sucih svadvity ekasyam iva yositi 


Since the illusory qualities do not really exist, they can inhere even in the same place, just as 
one and the same maiden is thought of as beautiful, impure, and tasty. [Chapter 2 — Verse 50] 





a) lyam — Kamaniya, Ashuchi, Svadi : 

¢ Lovable, filthy, delicious, one women's body is perceived. 
b) Ekasya Eva Yoshitva Syat : 

¢ Such a thing happens. 
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Verse 51 — Introduction: 


na cayam kriya-karaka-phalatmaka abhasa 
isad api paramartha-vastu sprsati tasya 


moha- matropadanatvat 


This false appearance of [the world of] action, factors involved in action, and their result does 
not touch the real Self in any way, since it is caused by delusion (avidya). [Introduction - 
Chapter 2 — Verse 51] 





e Verse — Missing in the book. 
e Page 194 of text — Notes — verse mentioned. 


* Going to binary format, if you see, you will have no problem. 





- Sakshi, Atma - Observed 
- Observer - Anatma 
¢ Why binary? 


¢ Only Atma -— Anatma exists. 
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- Observer Observed, Ayam 

- Consciousness NV 

- Higher order of reality. Body / Mind / World 

- Turiyam Ahbasa, Mithya, Lower order of reality 
compared to Turiyam. 
Vyavaharika Satyam. 


In form of Karakams, Karakani 
NY 
- Accessories 
- Body, Mind, sense 
organs used for Karma 
Family members used for Samashti Karma. 
Everything in creation is called Karakani. 





¢ When Karakams join together, Kriya is born, Varieties of Karmani, Laukika, Veidika 
Karmani, Secular, Sacred, Kahikam, Vachikam, Manasam. 


¢ From Karakams, Kriya born. 
¢ Kriya Janya Phalam : 

Actions produce Varieties of Phala, results. 
¢ Everything in creation is Phalam. 


¢ Body result of Purva Janma Karma. 860 


Body Karakam for next Janma. 
Every object is Karakam + Kriya + Phala, Atmakaha (of Nature of). 
Such a universe is Abhasaha. 


Abhasa means Mithya from standpoint of Turiya Chaitanyam, Atma. 





























World 
Maha Real Mithya, unreal 
- w.rt. Body, Mind. - w.r.t. Turiya Atma. 




















What happens in the world affects body — mind, both influenced by world. 
Majority question you from standpoint of world, not turiyam. 
For world, your Answer should be world is real. 
In Naishkarmya Siddhi, we have raised our level from A to Binary format. 
w.r.t. me Sakshi, world is Abhasa, Mithya, Anatma. 
Why Mithya? 

Moha Matro Upadanatvat. 


World is created by Avidya or Maya, product of ignorance. 
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Ignorance 


— Ss — er 


Individual Level Samashti Level 


- Maya 
- Moola Avidya 























- Avidya 




















¢ Upadana Karanam — Projected by Ignorance. 

¢ Therefore Mithya. 

¢ How tangible world Mithya? 

¢ Mandukya Upanishad — Chapter 2 — Gaudapada explains. 
Example : 

¢ Dreamer in dream will never accept dream as unreal. 

¢ Dreamer = Ignorant person — ignorant of waker, waking world. 

¢ Waker ignorant about Turiya Nature of self. 

¢ Will never accept waking as unreal. 

¢ On waking up to Turiya Jnanam, Anaadi Mayaya Suptaha, Yada Jivaha Prabudyate. 

¢ From Turiyam angle Moha Matram Karakam Yasya. 


¢ Therefore | Atma is Satyam. 
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¢ Anatma including mind is Mithya. 

e Anatma can’t touch me, affect me in any way. 

¢ |am Asangaha. 
Ishad Api : 

¢ Even a little bit mirage water can’t wet Sand. 
Na Sprishati : 

¢ Does not taint or affect. 

¢ Kriya Karaka Phalatmakam Prapancha, world including mind does not taint. 
Paramartha Vastu : 

¢ Absolutely real entity called Atma. 


¢ | know lam Atma, | have to do Viparita Bavana Nivritti or Vasana Kshaya or practice 
meditation is misconception. 


¢ No Vasana in Atma to remove, mind has Vasana. 





¢ Neither mind nor Vasana can not touch me, claiming this is meditation. 











Verse 51: 


STAIPMAaaata CATCH ABA abhiitabhinivesena svatmanam vaficayaty ayam 
= 


aca fadiase Graae-frar ae uv 4e ue || asaty api dvitive 'rthe soma-sarma-pita yatha 


Even though there is no second entity, this (Jiva) deceives itself by imagining what does not 





exist, like the father of Somasarman. [Chapter 2 — Verse 51] 
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a) Abuta Abiniveshaha : 
Mandukya Upanishad : 


ayaa sta ga aa a faaa) abhitabhiniveso'sti dvayam tatra na vidyate | 
gaara q qeeta apfaear a ara IL o& II dvayabhavam sa buddhvaiva nirnimitto na jayate || 75 | | 


Man has mere persistent belief in the reality of the unreal (which is duality). There is no duality 
(corresponding to such belief). One who has realised the absence of duality is never born again as there 
remains, no longer, any cause (for such birth). [Chapter 4 — Verse 75] 


S GUC ICES za asada | abhitabhinivesaddhi sadrse tatpravartate | 
qa a CACE fa: aa fafaaaa } 92 II vastvabhavam sa budhvaiva nihsamgam vinivartate | | 79 | | 


On account of attachment to the unreal objects, the mind runs after such objects. But it comes back (to its 
own pure state) when it becomes unattached (to objects) realising their unreality. [Chapter 4 — Verse 79] 





¢ Strong feeling, that there is a real world existing outside me. 
e Intense notion called Abhinivesha, strong sense. 
e¢ Abutha-—non existent, even though it is not there, called Megalomania. 


e Assume diseases which | don’t have, after reading supplement in life section of straits 
times. 


¢ Fear can project non existent things. 


¢ Greater fear, greater projection, unreal projection becomes reality. 
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As a man thinks, so he becomes. 
Abutha Abinivesha, strong projection of non-existent. 
No world outside consciousness, but this Abhinivesha is strongly there. 


| myself lend existence to world, having provided existence, | myself am persecuted by 
same world. 


| project, empower the world, get persecuted, complain to guru. 


All seem to be unbelievable. 


Example : 


Dream. 


Out of my own Vasanas, Samskara, | myself project unreal dream world, give reality, 
existence, get persecuted, come to Bagawan and cry. 


This is called Abut Abinivesaha. 


Example : Children's game 


Press coin on forehead, coin removed, child asked to bend head and hit behind for the 
coin to fall which is not there! 


Due to strong pressure, you get sense of coin is there. 
This is like our Samsara we are hitting all over to remove it. 
Samsara is a sense which s nonsense, Abhutha Abiniveshaha. 


Because of obsession with nonexistent, Svatmanam ayam Vanchayati. 
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¢ Following myself through Laukika, Veidika, Vedanta Pariharas for solving nonexistent 
Samsara. 


¢ Vanchayati - Hitting himself, even though there is no other 2 entity other than Atma. 


























Ww.r.t. 
Atma Mind 
No 2" Entity separate from Atma. - World exists separate from mind. 
Kaivalya Upanishad : - From mental standpoint, world is 
- Mei eva sakalam... [Verse 19] there. 




















Kaivalya Upanishad : 
Tad dae aid a ad ofasar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
Am ad od ala ageneaneraern 22 || mayi sarvam layarh yati tadbrahmadvayamasmyaham |! 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





b) Asato Api Ayam Vanchayati : 
¢ Even though it is not there, this person continues self delusion trip. 


¢ He is harming himself only. 
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c) Soma Sharma Pitha : 


Story of Brahmachari taking vessel going to house for Biksha, sleeps under tree, 
dreams he becoming scholar, with wife, house, child, wife mistreats child and he kicks 
her, bowl falls down, he is awake. 


Cause of problem is his own day dreaming. 
Nonexistent Son destroys vessel in waking. 


Similarly in waking, we are hurting ourself. 
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Verse 52 — Introduction: 


FEq-AM HA-MM TIS -ATTSIA: Ge | || 'asiu-vathatmyanavabodha-patalavanaddhaksah san 


With the visual sense concealed by the veil of ignorance of the real nature of the object. 
[Introduction — Chapter 2 — Verse 52] 





Same idea repeated, 


Whole problem is one of ignorance because of which mind, the secondary observer 
has become real. 


Real Ahamkara, really unreal is causing all problems. 


Need not destroy Ahamkara. 











Understand Ahamkara and learnt to use it as a Drama. 





Let Ahamkara be Vesham you put on. 
Who are you? 
Sakshi. 








Live life of Sakshi with Ahamkara Vesha, then life becomes entertainment. 








You forget Sakshi nature and become Ahamkara, then life becomes struggle. 


That alone is solution. 


a) Anavabodha Patalavana Akshaha : 


Eye of wisdom has been covered. 368 


b) Agyana timiran Antaha : 


Nashyati Avanabodhah, covered, veiled by Anavabodha Patalaha, piece of cloth, veil, 
like cataract. 


Anavabodha = ignorance. 


c) Vastu Tadatmayam : 


Real nature of things. 
What is real nature? 


lam composite entity, consisting of 2 components. 





—{—<———— 7 











| = Real Sakshi Unreal Ahamkara 








Playing Drama 














Like watching serial, get into emotions of character, shed tears, at will can raise level. 
This is only serial, suffering of “Chithi”. 

Cry with capacity to raise level to Jnani. 

Raise level at will to Binary format. 


Another tragedy or comedy, its entertainment. 869 


Revision: 
Verse 52: 


GA: FAT GRA Gea Beaker | subhrih sundsa sumukhi sunetra caru-hasini 
ACATAGAI UACTSRASTATL I 42 1 || kalpand-matra-sammohad ramety dlirigate ’sucim 


A person embraces, due to delusion caused by ignorance, an impure woman imagining 
that she has beautiful eyebrows and nose, beautiful face and eyes, and lovely smiles. 
[Chapter 2 — Verse 52] 





e Nature of Ahamkara, how it is only Anatma, how this Ahamkara is becoming cause of 
Samsara. 


|) Anam is Pseudo I, false | when mind is mistaken as myself. 


¢ When mind Anatma mistaken as myself with legitimate reason, mind becomes object 
of experience. 


¢ Mind, Jadam, made of subtle Pancha Butas — like external world. 
¢ Mind is illumined by Atma by its mere presence. 

Il) Ilumination is not a job Atma does. 
e Inits presence, mind gets illumined. 


e Mind has subtle refined nature, made of Sukshma Butas. 





¢ While mind gets illumined by me, it receives a reflection of me the consciousness 
which reflection is called Chidabasa. 870 














| — Play 2 roles 


= 

















| —IIlumine the mind | — lend Chidabasa reflection to mind 








¢ [Illumination and Chidabasa lending are both simultaneous which | do without willing, 
wishing, desiring, planning, but by my mere presence. 

¢ Moment mind receives Chidabasa, mind also gets capacity to illumine the external 
world. 

¢ Thus mind illumined becomes secondary illuminator. 





Mind has dual role 


= 


It is illumined by me, Atma It is illuminator of world 


Object of Atma Subject for world 












































¢ Because of dual status, confusion. 


¢ 2 illuminators are there within body. 
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Illuminator 


























| — Original illuminator Mind 
- Atma - Ahamkara 
- Drashta No. 1 - Drashta No. 2 
- Primary - Secondary 








- Mind functions similar to Atma in 
being a Drishta, illuminator, 
sentient observer. 











Because mind imitates Atma, mind is mistaken as | the Atma. 
Mistaken mind is Pseudo | since it is mistaken I, called Ahamkara. 
Kara, suffix added to reveal it is Pseudo | — not real | — Atma. 

Real |, Atma has no connection with Bogya Prapancha. 

Therefore, | Sakshi am Abokta, real |, being Asanga Atma. 

Do not have connection with body, mind, Prapancha. 

| am Abokta. 

Pseudo |, which is mind, has got connection with Bogya Prapancha. 


Pseudo | is a Bokta, Ahamkara, Sasanga. : 
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¢ Original |— Abokta, Asanga. 
¢ Because of this confusion, | as Real | and | look upon myself as Bokta and | claim 
Sambanda with Bogya Prapancha. 


e Introduce myself as a Sambandhi. 





3 Confusions 


——— — 























- 1-—Abokta become - Bokta Sambanda which is - Worst problem. 
Bokta. not there, | see Bogya - Dangerous problem. 
Sambandha. - | have concluded that | get 
- Bodya Sambanda created. Ananda through Bogya 
Sambanda. 
- | conclude Bogya Sambanda 
gives me happiness. 











¢ When | contact people, | have relationship and hunt for Ananda from the world. 


¢ lam responsible for perpetuation of Bokta and Bogya Sambanda with all my 
relationships with the world. 


34 Blunder — World is Ananda Svarupa : 
¢ According to Vedanta, Bogya Prapancha does not have a droplet of Ananda to give me. 
e All Ananda belongs to original “I”, Atma. 
° Original |, gets manifest when certain Bogya Vastus serve as a mirror. 873 


Objects of enjoyment are capable of serving as a mirror. 
For me, my children, my assets, serve as a mirror. 
For you, your wife, house, serves as a mirror. 


For every person, according to Prarabda all objects serve as a mirror. 








When | look at those Mirrors, my own Ananda manifests in the mirror and | conclude 
object gives me Ananda. 








Concluding : 


Mirror has a beautiful face. 

Beautiful face not there in mirror. 

Beautiful face is here on the shoulder. 

Every enjoyment is my joy. 

Samsari has successfully committed the blunder. 


| have become Bokta, have developed Bogya Sambanda and | have concluded, Ananda 
is coming out of Bhogya Sambanda and | struggle to retain that Ananda. 


All because of mistaking Pseudo I, Ahamkara as myself. 


a) Vastu Yatatmaya Anavabodha Patala Vanaha Akshaha : 


Confused by Thin membrane of ignorance. 
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Guru Stotram : 


SAATAAMSIE MeiSaAegTMATHAT || Ajnana Timirandhasya Jnanaanjanashalaakaaya 





Chakshurunmilitam Yena Tasmai Sri Gurave Namaha 


He who removes darkness of ignorance of the blinded (un-enlightened) by applying the 


ointment(medicine) of (Spiritual) knowledge. He Who opens the eyes, salutations unto that holy Guru. 





¢ Patala Timiran = Membrane of ignorance. 
¢ What type of ignorance? 
¢ Vastu — Reality. 
Yatatmaya — Svarupam : 
e Atma Ananda Svarupam = Vastu Yatatmayam. 
¢ |am the only source of Ananda. 
¢ This alone | don’t know, this is the real problem. 
¢ Because of that he has become Pseudo |, Ahamkara, Bokta. 
e Every relationship has a Bogya Vastu. 
e In this Sloka — wife is taken as Bogyam. 


e Ahamkara after lot of hunting, chose miss universe. 
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b) Subruhu Sunasa sumukhi sunetra caru-hasini : 


Subruhu — with beautiful eyebrows. 

Sunasa — Beautiful nose. 

Sumukhi — Beautiful face. 

Sunetra — Wonderful eyes. 

Charu Hasini — Beautiful smile. 

Bokta Ahamkara looks at Patni as Ramaa (feminine), source of happiness. 

Ajnani takes Pseudo | as himself and relates to Bogya Patni as Sukha Janakaha, Hetuhu. 
Rum — to revel Ramayati iti Rama — one who gives happiness. 

Wife gives rise to Sammohaha, delusion that she gives Ananda. 


Wife, Anatma, does not have a dot of Ananda but serves as a mirror. 


c) Kalpana Matra Sammoha : 








Because of Delusion caused by Shobhana Adhyasa, wrong perception, 
superimposition. 








Seeing what is not there is Kalpana. 

Title you give to wife as source of peace, security, happiness is Kalpana Matram. 
Atma alone is Rama, Atma Rama, Ananda Ramanaha. 

Nothing deserves title of Rama Masculine or feminine. 


This | don’t know, Shobhana Adhyasa Sammohaha. aoe 





¢ Because of Chidabasa alone mind has become sentient becomes locus of blunder. 











¢ Because of delusion, what does he do? 
d) Alingate : 
¢ Embraces Bogyam, Patni, Putra, Mitra, Mata, Pitha, what is the body? 
e Sukham Hetu, Varchaskam. 
¢ Ashuddhi-— container of filth. 
Ashuchi Deham Alingate : 


¢ All because, | have taken Ahamkara as myself. 
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Verse 53 — Introduction: 


TACT ATCT META ASA, TEAR sarvasyanartha-jatasya jihdsitasya milam ahamkara 
CF | A AA-HATCH-SHOT! A J WAI: || eva fasyatmanatmopardgat. na tu paramdarthata 
MAASAI AHA a Paeaisy , Gtmano ’ vidyaya tat-karyena va sambandho ’bhitd 
arta, wea ar, aeq saRea-eie-<apreara || 9ti bhavisyati vd tasydparilupta-dysti-svabhavyat 


The ego alone is the root-cause of all evil, which men desire to remove, because it connects in 
its own being the Self and the not-Self. But, in reality, the Self has no relation with avidya or 
with its effect at any time - past, present, or future - since it is of the nature of eternal 
knowledge. [Introduction - Chapter 2 — Verse 53] 





¢ Comes back to his topic of Ahamkara. 

¢ Tatva Bodha — Ahamkara is, thought invoking individuality. 

¢ Here not thought, entire Antahkarana with Chidabasa. 
a) Sarva Anartha Jatasya Moolam Ahamkara Eva : 

¢ Multitude of problems, sufferings, pains, evils, moolam — Root cause is Ahamkara. 
b) Jihatitasya : 


e Which every human being is struggling to get rid of, problem of Samsara is universal, 
objects may be different to some — buy / sell. 


¢ Getting rid not universal but when it comes to Samskara problem every human being 


universally wants to get rid of Samsara, Jihati Tasya, desired to be removed. 878 


¢ Ha Dhatu, To give up Prajahati Yada Kaman... 
e Jihasati— desires to give up. 


¢ That which is desired to be given up, which everybody wants to give up, Anartha 
Jatam. 


¢ All problems which everybody wants to give up, Moolam, root of all of them is only 
Ahamkara, mind with Chidabasa. 


¢ Why mind is Moolam? 
¢ Mind, Pseudo —I, has dual status, therefore, this problem. 


c) Tasya Ahamkarasya Atma — Anatma Uparagaat : 





Mind has connection with 








Atma Anatma 


: Chaitanyam | | - World 

- Mind receives Chidabasa, reflection Nate ceceiuee Chata alees Vas 
of Atma and becomes object of 
illumination, observer. 

- With illumination status of mind 
changes from insentient to sentient. 

- As observed, connected to Atma as 
Drishyam. 879 








from world and becomes observer of 
the world. 

- As observer of world, connected to 
world as Drishta. 




















Tasya Atma — Anatma Uparagaat, Atma — Anatma Sambandat. 
What is truth? 


Natu Paramatmanaha. 


d) Atmanaha Avidya Nijatat Karyena Sambandaha Nasti : 


Atmanaha -— for the real |, Avidya Tat Karyenaha Sambandaha Na Asti. No relationship 
at all. 


lam Asanga Atma without Sambanda with Avidya. 
| have no connection with ignorance. 

Why? — 2 reasons. 

Atma is Asangaha like space. 

Space can’t have connection with anything. 


Atma, Paramartika Satyam. 


- Vyavaharika Satyam - Higher order. 


Lower Order Gita: 





- Jyotisham tat Jyotihi... [Chapter 13 — Verse 18] 
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jyOotisam api tajjyotih 
tamasah param ucyate | 


jnanam jhéeyam jnanagamyam 


22-2 ll hrdi sarvasya visthitam | | 13-18 | | 


That (Brahman), the Light-of-all lights, is said to be beyond darkness; (It is) Knowledge, the Object-of- 
Knowledge, seated in the hearts of all, to be reached by Knowledge. [Chapter 13 — Verse 18] 





e) Tat Karyena Va Na Abuth : 


| don’t have connection with Avidya — Maya or its products. 
What are the products? 

Entire Jagrat, Svapna Prapancha is product of Maya. 
Everything including mind is product of Maya — Avidya. 
They belong to lower order or reality. 
Avidya — Vyavaharikam 

Atma has no Sambanda 
Mind — Vyavaharikam with Avidya Maya 
All Sharirams - Vyavaharikam 
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Sage Ashtavakra : 


Idea of Sanyasa is born of ignorance. 


In other Vedanta books, Sanyasa is glorified as 4t° Ashrama, goal of life, renounce 
everything and Sanyasa kept on top. 


Ashtavakra effortlessly brushes aside, he says “Whoever wants to take Sanyasa must 
be Ajnani”. 

Grihastas happy to read this, no need to take up Sannyasa what is Ashtavakras logic? 
His statement is Based on highest teaching of Atma. 

If |, atma have relationship, have to remove relationship. 

When | did not have Sambanda with anyone, why should | renounce. 

Real Sanyasa is understanding, | am Nitya Asangha. 

| as Atma don’t have wife, Children, Guru, Sishya. 


Wise person is an eternal internal Sanyasi. 


f) Na Asti, Na Abuth, Na Bavishyati : 


Abuth — negates past relationships. 
Na Asti — Negates present relationships. 


Na Bavishyati — Negates future relationships. 
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Brahma Jnanavalli— Mala: 


SAS ISeA SASISeA SAS ISEA GA: FA: | asangOham asangOham asangOham puna: puna: | 
BS ie el eet Ne 


nba saccidAnandaroopOhamahamevAhamavyaya: || 1 | | 


Unattached, unattached, unattached am I, again and again; of the nature eternal Existence — Knowledge - 
Bliss am I: |am That. That am I, which is the irreducible, immortal, endless factor. [Verse 1] 





¢ Why Asangoham? 
g) Tasyam: 
° Real |. 
h) Apari Lupta Drishta Surabhi Svabavayat : 
¢ Nityopalabdhi Svarupa Atma. 
e Nitya Atma Chaitanya Svarupa. 
e Unborken Drishta, Seer, Observer. 


Hastamalaka Stotram : 


“Oe oo’ - 
AARAAMteagwm: Faq AT manashchakshuraderviyuktah svayam yo 
Wasa AAA : manashchakshuradermanashchakshuradih | 


i 
AAR AACE Vege gd: manashchakshuraderagamyasvarupah 
G TASS EAIEASTISEAIAT |] 9] || Sa nityopalabdhisvarupohamatma ||7| | 





That which itself is different from mind, eye, etc. and is mind of the mind, eye of the eye, etc., which is 


inaccessible to mind, eyes, etc., | am of the nature of that ever-existing Atman. [Verse 7] 





Brihadaranyaka Upanishad : Svayam Jyoti Bramana 


_ wz aa quate qyreet an qrafa, a fg RSE e- yad vai tan na pasyati, pasyan vai tan na pasyati; na hi drastur 
facitstay faaasftraritear | @ a ere fret tere fear drster viparilopo vidyate, avinasitvat; na tu tad dvitiyam asti, 
ae a oe Sate galt | ’nyad vibhaktam yat pasyet II 23 II 

edtsrafnra aeastq n 23 | a 

That it does not see in that state is because, though seeing then, it does not see; for the vision of the 


witness can never be lost, because it is imperishable. But there is not that second thing separate from it 
which it ca see. [IV — II] — 23] 





e Aham Asanga Chaitanyam. 
Verse 53: 


 aq-ae ged spear dpsyanuraktam tad-drastr drsyam drastr-anuraijitam 
a i Gh TaAISSAaTeHAA: 1 Qu || aham-vpttyobhayam raktam tan-ndse ‘dvaitatétmanah 


[The ego] which is connected with the objects which are seen becomes the seer. Being related 
to the Self, it becomes the seen. By the ego, both of them (the Self and the objects, which are 
seen) are connected. When it is destroyed, the Self remains non-dual. [Chapter 2 — Verse 53] 





1* Line in Introduction of Verse 53 : 
Atma — Anatma Uparaaga : 


¢ Mind has got dual Nature. 884. 








Sambandha 








SSS Se 








Atma 


World 














Observer 





Observed 























Windowsill / Vasapadi — Has dual 
relationship 





SS 

















Outer World Inner World 











¢ Window does not belong to outside or inside. 








Ahamkara - Between 





<>? 

















Bahya Prapancha Antara Atma 








¢ Mind has Ubaya Sambanda. 
¢ This is explained in this Sloka. 


a) Tatu : 


¢ That, Ahamkara, Mind, Antahkaranam. 
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b) Drashtru Bavati : 

* Becomes observer. 
c) Drishya Anuraktam : 

¢ Which is related to external universe as perceiver. 

e When mind is connected to external universe, Paranchikani. 
Katho Upanishad : 


Tht ata Ard HqqRy- TTS aya ATettTcHT ||] Paranci khani vyatrnat svayambhuh tasmat paran pasyati na antaratman ; 
apyete aT: Fea TIAA Aa Sa 9 I Kascid dhirah pratyag atmanam aiksat avrtta caksur amrtatvam icchan II 1 Il 


The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man beholds the external 
universe and not the internal Self (Atman). But only some wise man desirous of Immortality, with eyes averted 
(turned within and with his senses turned away) from sensual objects, sees the Atman within. [Il —1— 1] 





d) Drishyam — Bahrya Prapancha 
e Anuraktam — Sambandam 
¢ Drashtru Bavati. 


e Mind > Drishyam, observed. 











¢ Mind enjoys status of observer — observed — Relationship. 





e) Tatu Anuraktam Antahkaranam : 


¢ Drishya Raktam Satu, Drastrum Bavati. 





e Mind becomes observer when it is connected to external world. Whereas, 
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f) Tatu Eva Drishyam Bavati : 


Mind becomes observed, object. 
Tad eva Antahkaranam Drishyam Bavati. 


Drashtru Anuranjitam, when mind is connected to Atma, when mind is illumined by 
Atma and receives Chidabasa, borrows chidabasa. 








As borrower of Chidabasa from Atma mind becomes Drishyam. 


As lender of Consciousness to external world, by becoming conscious of world it 
becomes Drishta. 











2 Status of Mind 


> 











Atma — Mind Mind — World 








{| {| 




















Observer Observed Observer Observed 











Atma — World — No direct connection. 
Only indirect connection brought about by meddling mind, Ahamkara. 


This connection does not really exist. 
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Example : 








Wife has 2 connections 


$2» 


Husband Parents 























¢ Husband — Parents, no direct connection, called in — law. 
¢ Vedantically — in law, connection created through intermediary entity, the mind. 
e |—the Atma — with many Ahamkaras. Why? 
¢ Once lam connected to Ahamkara, | get several Bogyam in laws. 
¢ Really, | don’t have connection with Bogya Prapancha. 
¢ Drishya Drishtru Anuranjitam Sambanda — Connected. 
¢ This Atma and external world really not connected. 
e It is connected by Aham Vrittya Ubayam Raktam. 
2"4 line : 
¢ Aham Vrittiya, through Ahamkara, mind is linking factor, Ubayam Raktam. 
¢ Atma -— Anatma linked. 


Amritabindu Upanishad : 


o 2 =~ AVAW 7 y i 
Ha Va Hae aro aqaqHieral: | mana eva manusyanam karanam bandhamoksayoh, 
2 ° > e 7 1c AC Ay - Mg ca A fal 
qa fesareat Heb fafa Seat 2 bandhaya visayasaktam muktam nirvisayam smrtam. (2) 


Mind alone is the cause of bondage and freedom for human beings. Mind attached to sense objects is (the 








cause of) bondage and devoid of desire for objects is considered free. [Verse 2] 888 


¢ How is it formed? 
¢ Jagrat — Svapna — linking factor — mind, alone active. 


e |experience world + receive all minds experience. 
Atma Bodha: 


Attachment, desire, pleasure, pain and so on are perceived to exist only as long as the intellect or mind 


functions. They are not perceived in deep sleep when the mind ceases to exist. Therefore they belong to 
the mind alone and not the Atman. [Verse 23] 


Mind active Mind resolved 

Linking factor awake. Linking factor gone. 

Become Bokta No Bokta 

Pseudo | | am Abokta Atma. 
My real Nature. 





Atma connected to external world by Ahamkara and when Ahamkara is negated, only 
nondual Atma left out. 


e Physical destruction of mind not possible. 
Mano Nashaha is Mano Mithyatva Nishchaya, falsification of mind, belonging to lower 


order or reality from standpoint of real |. 889 


Verse 54 — Introduction : 

ahd dieaied — aisay aeqy-cokeaPa 
BAAAa JeARAISZHRI aeaTaA—-Taaeaa 

asa fatal: Godt aead, “se 

Tae” Sit Ta-ste—-TeTeAaT: 

CAMARA -AAM SAIC 

CATA AROS ATA | HSA 

FeRAM aa Ira: sa Gread 

ARTS - BAT TOTP: | 


iha kecic codayanti yo ’yam anvaya-vyatirekabhyam 
anatmatayotsarito *hamkaro vakyartha-pratipattaye 
So’yam viparitarthah samvrtto yasmad aham 
brahmasmiti brahmaham-padarthayoh 
samanadhikaranya-Sravandd anatmarthena 
samanadhikaranyam prapnoti. vaktavya ca 

pratyag- atmani tasya yrttir iti socyate 
prasiddha-laksana- guna-vrttibhih 


Here some raise an objection : "Through the reasoning of anvaya-vyatireka the ego has been 
discarded as the not-self in order to comprehend the meaning of the [scriptural] sentence. But 
this leads to [constructing the meaning of the sentence in] a contradictory sense, the reason 
being that since the two words "Brahman" and "I" are in grammatical coordination in the 
sentence, "| am Brahman", Brahman must be identified with [the "I" which is said to be] the 
not-Self. But it must be said that the "I" signifies the inward Self [in order to justify the 
grammatical co-ordination]." The reply is that it signifies [the Self] through primary sense, 
secondary sense, and similarity. [Introduction — Chapter 2 — Verse 54| 





¢ Don’t forget analysis is for Mahavakya Jnanam and Nishta. 
¢ This teaching is counter productive and argues against your final conclusion. 
a) Ahamkaro Utsaritaha : 


e Ahamkara is negated as Anatma. 890 


b) Vakhyartha Pratipattaye : 
¢ For knowing Mahavakya Jnanam. 
c) Soham Viparithartahe Samruttaha : 
¢ It will end in counter production. 
¢ It will obstruct knowledge of Mahavakya. 
¢ Possible doubt mentioned in verse 28 + 29 for further clarification here. 
d) tha: 
¢ In this context. 
e) Kechitu Chodayanti : 
¢ If you raise such a challenge objection. 
All our teaching : 
¢ Mind is Ahamkara. 
e Ahamkara is Anatma. 
e Analysis is to facilitate Tvam Pada Vichara. 
Revision : 
¢ Ahamkara—1, Aham, cause of all problems, Anatma, mind with Borrowed Chiabasa. 
e Mind has become sentient because of presence of Atma. 
¢ Because of Borrowed sentiency, mind has become observer, experiencer of universe. 


¢ Therefore mind has got observer, experiencer status because of which it is referred as | 


— Ahamkara, which is Anatma only. 
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Purva Pakshi : 


If Anam = Ahamkara and Aham is with Chidabasa, Anatma. 





3 points to be noted 


————  — 


Aham is Ahamkara Ahamkara = Chidabasa 











Sahita Antahkaranam 





Aham = Anatma 





How do you explain “Aham Brahma Asmi”. 
e Aham can’t be Brahman. 


How Samanadhi Karanyam equation between Aham, Anatma and Brahman. 
Sureshvaracharya : 


First 2 lines of verse 54 introduction. 
a) Iha Kashchitu Chodayanti : 


¢ Some raise objection. 


b) Yoyam Anvaya Vyatirekabyam Atmataha Utsaritaha Ahamkara : 
e Ahamkara has been negated. 


Ut + Sru — to Uproot, Negate, destroy. 


Jadam Anatma, Maya Karyam, Mithya, by using Anvaya Vyatireka logic identify what is 
subject to change object, what is not subject to change — Atma. 
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c) Ayam Ahamkara Utsaritaha : 

¢ All done with noble motive. 
d) Vakyartha Pratipattaye : 

¢ For the knowledge of Mahavakyam. 

¢ Pratipatti, Jnanam. 

¢ All efforts part of generation of Mahavakya Jnanam. 
e) Vipari Artharthaka Samvruttaha : 

e Efforts have become counterproductive. 

¢ It will obstruct understanding of Mahavakyam. 

¢ Why teaching counter productive? 


Brihadaranyaka Upanishad : 


qa a 2a arata ; TalCAT AAT rad, He TAA T | brahma va idam agra asit, tad atmanam evavet, aham brahmasmiti: 
TATA TA AAT 7, at at tara AATEAT FT UT Tea, tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 
TIT, TaT TTA ; qaqcreaa frais: mfaqe ; sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat 
F re WALA qaaata | afeauetatz q uq aq ; He pasyan rsir vama-devah pratipede, aham manur abhavar silryas ceti, 
Taea fa, aq 3g aq wate », TRAST eareaat AcaT Sad, tad idam api etarhi ya evam veda, aham brahmasmiti sa idan sarvam bhavati; 


ATCAT war q wafa ; AT ASAT eaqalaqied, Weasat- tasya ha na devas ca nabhitya isate, atma hy esam sa bhavati. atha yo anyam 
arqisgaeattc, a1q7 aq , FUT Tats aq 2TH | Was a devatam upaste, anyo'sau anyo' ham asmiti, na sa veda; yatha pasur, evam 
qed: qarat WAST Ussq:, vata: qeqt eaTy wats ; sa devanam; yatha ha vai bahavah pasavo manusyam bhufijyuh, evam ekaikah 
uvafaata qaralaaara staat wafa, fear, qe9, ? acaTeat puruso devan bhunakti; ekasminn eva pasav adiyamane'priyam bhavati, 

aa fra AeA ATCAT fare: Il 2o ll kim u bahusu? tasmad esam tan na priyam yad etan manusya vidyuh I! 10 II 893 





This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘| am Brahman.’ Therefore It 
became all. And whoever among the gods knew It also became That ; and the same with sages and men. 
The sage Vamadeva, while realising this (self) as That, knew, ‘I was Manu, and the sun.’ And to this day 
whoever in like manner knows It as, ‘1 am Brahman, becomes all this (universe). Even the gods cannot 


prevail against him, for he becomes their self. While he who worships another god thinking, ‘He is one, and 
|am another, does not know. He is like an animal to the gods. As many animals serve a man, so does each 
man serve the gods. Even if one animal is taken away, it causes anguish, what should one say of many 
animals? Therefore it is not like by them that men should know this. [I — IV — 10] 





e Aham Brahma Asmi. 


f) Brahma Aham Padartayoho Samanadi Karanam (SK) Sravanat : 





Samanadi Karanam — Equation - Aham 


Se eee 



































Brahma Padartha Aham Padartha 
Satyam, Chaitanya Svarupam, Ahamkara, Mind, Mithya, 
Nirvikaram Savikaranam 








e Aham has diagonally opposite nature. 


¢ Yushmavat Asmat Pratyayoho... Tamah Prasad Viruddha Svabavayoh, Samanadi 
Karanam Katham Bavati? 


¢ Brahman’s equation with meaning of Ahamkara, Anatma, Jadam, impossible. 


¢ How Moksha through Mahavakya Jnanam? 894 


g) Tasya, Vrittihi Vaktavayaha : 
¢ For Aham, new implied meaning has to be given. 
¢ New meaning refers to Chetana Brahma Tatvam behind Anatma. 
¢ Pratyagatmani (inner self) Svarupa Chaitanyam. 
Sureshvaracharya : 
h) Sa Vakyate : 
¢ If student raises such objection, | have no problem. 
¢ Aham can be used for consciousness also (Remember 5 points — not part...) 
i) That Consciousness should be referred by appropriate interpretation. 
¢ Sa Uchyate. How? 











3 ways 
Mukhya Vritti Guna Vrittibihi Lakshana Vritti 











Prasidda Lakshanaya 
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Verse 54: 


TaMeagad We Bees shy S| 
salelelead aa wet cera: uy iy || ayo-dahddi-vat tena laksanam paramatmanal 


Indeed, one who wakes up from sleep says, "I did not know anything [then]". The supreme Self 
is implied [by the lI], as in the case of the burning iron [where fire is implied by the iron]. 
[Chapter 2 — Verse 54] 





1*t Method : Jahati Lakshana Vritti 


Primary meaning of word rejected. 


Secondary meaning closely associated with primary meaning taken. 


Example : 


Ayaha Dahati. 

lron ball kept in fire. 

By Lakshana we Say fire burnt my hand. 

lron ball can’t burn, Agni ultimately associated with Iron. 
Body / Mind — inert iron ball, no sentiency. 

Aham refers to sentiency in Body / Mind complex. 
Distinct, inherent, unlocated consciousness principle. 


Body, mind, Chidabasa rejected, Chit retained. 896 


Example : 
¢ Water burnt my hand. 
¢ Actually fire burns not water. 
Example in Laukika Prayogaha : 
¢ Example : Sushuptat Uptitaha. 
¢ When person wakes up from deep sleep says. 
¢ |slept well, | did not know anything, see anything, feel, think anything. 


e |— Refers to someone who was existing in sleep. 





Aham 


=e 


- Not localized Ahamkara, mind, body. 








, . . 
- They are all resolved. : ae | ae have localized se 
- If so, | would have felt localized in ut unlocalise CONSCIOUSNESS alone: 
sleep - Use secondary meaning. 








- Not primary meaning of Mind / 
Ahamkara. 




















¢ lam using Aham for unlocalised consciousness. 








a) When we refer to sleeper |, Na Aham Ajnashitam, | don’t know anything, | did not function. 
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|—In sleep 


Se 


- Associated with Agyanam. - Associated with Sakshi. 
- Ignorance = Prajna. - Pure Chaitanyam watching Prajna = 
Atma / Brahman. 


























¢ Knower I, Ahamkara | has resolved, | exist in sleep as unlocalised consciousness only. 








b) Iti Praha : 

¢ One doesn’t say | am unlocalised consciousness, lacks Vedantic, Shastra Jnanam. 
We say : 

¢ | didn’t function as knower because mind was resolved. 

¢ |am Chaitanya Svarupa iti Prahi, | was unlocalised consciousness. 
c) Sushupti Utpitata : 


e After rising up from sleep, Ayo Dahati Vatu, Tena, because of that reason 
Paramatmane Lakshana Bavati. 


¢ Word Aham can be used for pure consciousness inherent in the word like iron can be 
used in the sense of fire principle inherent in the iron. 


¢ When you mean fire principle, iron rejected because iron does not have power. ae 


| am Brahman, inherent consciousness principle, reject Body / Mind complex, does not 
have Brahmatvam. 


Why you make big noise oh Purva Pakshi! 
Tena, Aham, Paramatmana Lakshanam Bavati, Jahati Lakshana. 
Vedanta Sara takes Bagatyaga Lakshana. 


Here Jahati Lakshana Taken. 
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Verse 55: 


Teor MAAS SMIHewAANare | || Pratyaktvad ati-siksmatvad dtma-drsty-anusilandt 
STA FANASTAA TETRA ha |] lO vy ttir vihdyanyd hy aham-vyttyopalaksyate 


Since the "I" is inward, extremely subtle, and helpful to Self-realization, the Self is, therefore, 
implied by the "I"-notion, by discarding other notions. [Chapter 2 — Verse 55] 





¢ Gauni Vritti—- New method. 

¢ Word gives different meaning, “Simho Manavaha’. 
¢ Student is a lion. 

¢ Singa Kutti. 


¢ Student and lion equated. 


























Meanings 
Primary Secondary 
- Student - Lion - Samanya Dharma Guna. 
- Human - Animal - Sadharmya 
- Majestic, courage. 
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Aham 











- Refers to mind, Chidabasa - Atma / Brahman 
Sahita Mind - Ahamkara - Consciousness 
- Sat Chit Ananda 








a) Pratyaktvat, Ati Sukshmatvat Atma Drishti Anushilana : 
¢ Pratyaktvam — Inner, Both internal w.r.t. Body, mind, sense organs, universe. 


e Pratyagatma = Inner self. 


Mind | Ahambare 





- Subtle body substance. - Mind with Chidabasa. 
- Asinsleep. - Waker / Dreamer Ahamkara. 


b) Ati Sukshmatvat : 


¢ Sukshma — subtle. 
¢ Not visible, Indriya Agocharam, Mano Agocharam. 
¢ Can mind be objectified by mind. 


¢ Refer Vichara Sagara — Mind can never see mind, subtle body, no consciousness, 
Bautika Prapancha. 
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e Indriya, Mano Agocharam. 


¢ Chaitanyam, invisible. 


e Indriya, Mano Agocharam. 

e Jadam, invisible, travels after death. 
Body : 

¢ Visible, Jadam, Cremated. 
Scientist : 

¢ No mind other than Brahman. 
Shastra : 

¢ Mind Survives after body, brain burnt. 

¢ Mind travels after death. 


¢ No one can see mind leaving body. 


¢ Mind, Chaitanyam both beyond observation, 2"? Samanya Dharma. 


3rd; 
c) Atma Drishti Anushilina : 


¢ Both have sentiency, Svarupa Chaitanya. 
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es 


Sentient by Nature Resembles Atma, imitates Atma. 
Eternally sentient. Eternally sentient. 

Sentiency in potentil form in In Potential form in Pralaya Kala. 

Pralaya Kala. No insentient mind experienced by us at 
Atma has eternal original sentiency. any time. 


Has borrowed sentiency In Sleep 
in Jagrat / Svapna. 


- Mind is conscious entity only. 
- We have taken ourselves to be the mind. 
- Weare worried after death, where we go? 





Prayer : 
¢ | want to have Vedanta as Pramanam in every Janma and Shankara as Guru in every 
Janma. 


Saastram saareera meemaamsaa If | have take to birth again and again please grant 
Devastu paramesvarah I me these following wishes. Let shastra | follow be 


Aacaaryaah Sankaraachaaryaah Sharira Mimamsa, let the Parameshwara be my 
Santu janmani janmani Il Ishta Devata and let my Acharya be Shankara. 





¢ 90% planning to attend Naishkarmya Siddhi — class in next Janma again! 
¢ We take ourselves to be mind and are going to travel. 


¢ Blunder continues inspite of Sravanam, Mananam, Nididhyasanam because of 
resemblance between sentient localized | and sentient nonlocalised I. 











| — Atma - Sentient 


oe Se 


























Localised Nonlocalised 
- Jagrat, Svapna. - Sushupti 
- Take localised | as Nature. - Not aware, ignorant of Sushupti I. 








d) Ataha: 
¢ Because of 3 Samanya Dharmyam. 

e) Vritti Vihaya : 
¢ All other ldam — “this” objective thoughts are rejected and Aham Vritti used. 
¢ Normally Aham Virtti used for mind. 
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Aham 


(— a 



































Laukika Shastric 
- Manaha because of Gauna Vritti. - Atma-— Sakshi, Chaitanyam. 
- Attribute affinity. - Anyaha Vritti Vihaya don’t use 
any other word, thought for 
referring to Atma. 











Upalakshate — Atma can be referred as Aham in Mahavakyam by implication. 
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Verse 56: 
STA AAT SIT FIA AS! || Gtmand cavind-bhavam atha va vilayam vrajet 
alg Fellec Ae SaaS tt 4S U1 || na tu paksantaram yayad atas caham-dhiyocyate 


The "I" does not exist without the Self; otherwise it will cease to be. And there is no other 
alternative. Therefore, the Self is denoted by the "I" notion. [Chapter 2 - Verse 56] 





a) Mukhya Vritti : 
¢ Even in primary sense, word I, can refer to consciousness part in individual. 


e All pervading consciousness pervades body, mind, sense organs inseparably 
(Immanant). 





Components of individual 








Leg Hand Sense Organs Mind Chaitanyam 





¢ Component don’t stand separately but integrally in individual. 
¢ Chaitanyam also is there, non-separably from individual’s. 
¢ We use Aham for any component, hands, legs, mind. 


¢ |write > Hands write 
fF Not whole body writes, walks. 


° |walk > Legs walk 
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Aham can refer to any component of individual. 

Rarely we use | for all 5 Koshas or 3 bodies together because they are inseparable. 
Chaitanyam and Ahamkara being non-separable, Aham can refer to Chaitanyam also. 
Ahamkara manifests its existence in Jagrat + Svapna, is functional and active. 


Ahamkara is nonseparable from Atma, has intimate association with Chaitanyam, it 
cannot exist without Chaitanyam, like other Koshas. 


|— can’t use world | when Chaitanyam is not there. 
When resolved, Atra Vilayam Prajet. 


When resolved, don’t used word Aham, in sleep state. 





Either 


—— oe 











Ahamkara exists in Association with Ahamkara does not exist at all 
Chaitanyam | 

















Sleep 





No condition when Ahamkara exists without Association with Chaitanyam — No 34 
Alternative. 


Never Ahankara alone. 
Whenever Ahamkara is, consciousness also integral part. 


Aham can refer to Chaitanyam or any other component. 907 


b) Natu Pakshantram Yayat : 
¢ No 3 alternative for Anamkara where Ahamkara exists without Chaitanyam. 
e Ahamkara is a true lover of Atma. 
¢ Inseparable. 
¢ Insleep, Ahamkara commits suicide. 
¢ Wakes up, lives with Atma. 
e If Ahamkara is Anatma, Aham will refer to Anatma. 
¢ Aham|-— ultimately connected to Anatma according to you then Purva Pakshi asks. 
¢ If Aham refers to Anatma how you explain Mahavakyam, Aham Brahma Asmi. 
¢ How Mithya Antama, Jadam + Brahman — be equated through Mahavakyam? 
¢ In Verse 54, 55, 56 —Sureshvaracharya Answers. 

















Aham 
as 
- Generally refers to Ahamkara - In different context, can refer to 
Sakshi also. 
- We regularly do in sleep. - Unlocated consciousness can be 
- I slept, referring to unlocalised referred by Aham through Lakshana, 
consciousness, Rid of its individuality. implication. 

















¢ Therefore Aham can refer to Chaitanyam by Gauna Vritti. 
¢ cLakshana Gauni, Mukhya Vritti can be used. 908 


Verse 56: 
¢ |refers to Ahamkara only. 
¢ Alongwith Ahamkara pure Consciousness is ever in association. 





Aham can refer to 


7 


- Ahamkara - Consciousness 

- In+thru Ahamkara. 

- Therefore Aham Brahma Asmi 
possible. 





























e By different methods it refers to Brahman. 

¢ This is incidental topic because Purva Pakshi raised objection. 
Main Primary topic : 

e Ahamkara is Anatma. 

e Aham = Brahma Lakshana in Verse 57. 
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Verse 57 — Introduction: 


mles-Gaaeq mes | kidrk punar vastu laksyam 


What, then, is the nature of the object which is indirectly indicated? [Introduction — 


Chapter 2 — Verse 57] 





Purva Pakshi — Question : 
e¢ If Aham not Ahamkara, but Brahman, tell me what is Brahman? 
¢ What is that Brahma Vastu revealed by Aham? 
¢ Kidriku Vastu. 





Chandogya Upanishad 
























































Chapter 1-5 Chapter 6 Chapter 7 Chapter 8 
| | | | 
Upasana - Sat Rupam - Pure Ananda - Pure 
- Pure Existence - Sanatkumara Consciousness. 
and Narada. 
5 Principles : 


¢ Happiness not property of mind. 


¢ Independent entity. 


¢ Manifest in Priya, Moda, Pramoda Vrittis. 


¢ Not limited by boundaries of mind. 





¢ Continues to exist after destruction of mind. 
¢ Not recognisable in absence of mind. 
Taittriya Upanishad : 


Areal dealt aaAaTr =| Anando brahmeti vyajanat | 
arate Stearate aT STa=T | anandaddhyeva khalvimani bhutani jayante | 


Aaeat Tata Stare | anandena jatani jivanti | 

ala Waohratfasedifa 1 anandam prayantyabhisamvisantiti | 

aa amt apt fee op ee soreecfatear so saisa bhargavi varuni vidya parame vyoman pratisthita | 

a aud a ufafasta | saaatTauret uate sa ya evam veda pratitisthati, annavannado bhavati | 

Ferrata saat wahraepasast | Aart ATT 2 mahan bhavati prajaya pasubhirabrahmavarcasena, mahan kirtya II 1 II 


He knew that bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live. 
They go to Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by 
Varuna. This is established in the supreme space — in the excellent cavity of the heart. He who knows thus 
becomes one with Brahman. He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. 
He becomes great in progeny, cattle and gains the splendor of true brahmana-hood. Indeed, he becomes 
great through fame and renown. [III — VI — 1] 





e Ananda existed before creation was born. 

¢ Ananda Hi Eva Imani butani Jayanti. 

¢ Happiness is generated in you mind, it is Jagat Karanam. 

¢ It existed before Pancha Butas were born. 

¢ Happiness is not adjective qualifying mind, but is noun like pure existence, 
consciousness. 

¢ Ananda called Buma in Chapter 7, pure Ananda, nonexperiential Ananda. 911 


Verse 57: 


TAME ET: GA AAT PSHSTSHTAHTS Fea: namadibhyah paro bhima niskalo ’karako ’kriyah 
@ Waeaaat Seal SaaS: A Va A: th &o W || $d evatmavatam atma svatas siddhah sa eva nah 


It is beyond name and other objects. It is infinite and partless. It is not a factor involved in 
action. It is actionless. It alone is the Self for all beings. For us, it alone is self-established. 
[Chapter 2 — Verse 57] 





a) Buma Paraha : 
¢ Brahma is pure Ananda, Chaitanyam beyond entire creation. 


¢ In Chapter 7, creation is 14 entities, Nama — infinite because objects infinite, Vak, 
Manaha Sankalpa, Chittam, Vigyanam 14 stages... 


e After crossing 14 stages — Nama Adibyaha... 
¢ Buma = Pure Consciousness. 


Chandogya Upanishad : 

ar a Yar acgqea ated waniea Wea || Yo vai bhama tatsukham nalpe sukhamasti bhimaiva 
ga WHT ca fafsanfaaca sia war sukham bhama tveva vijijfiasitavya iti bhimanam 
aprat fafeare sft 8 1 bhagavo vijijfidsa itt. 


Sanatkumara said : “That which is infinite is the source of happiness. There is no happiness in the finite. 
Happiness is only in the infinite. But one must try to understand what the infinite is.” Narada replied, “Sir, | 


want to clearly understand the infinite”. [7 — 23 — 1] 
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No object in creation can possess happiness. 

Every object is Alpam, finite, limited. 

Happiness is entity beyond time, space, objects, reflected in Mind. 
Experiential Ananda is Pratibimba Ananda. 

Bimba Ananda can never be experienced, only reflected version experienced. 
Original face can never be experienced. 

Must be satisfied with reflection alone. 


| am original Ananda but never experienced. 


Have to be satisfied with reflected pleasure, it is subject to arrival and departure. 


Paro Buma, Ananda Svarupa, infinite. 


b) Nishkala : 


Ananda Atma is without division. 
Pure happiness has no division, my Joy, your joy. 
Sayashchayam Purushe.. Sa Ekaha. 


Original happiness is one indivisible whole. 


c) Akarakaha : 


Not one of entities in creation which we use for transaction. 


It is not a transactable entity. 








No experiencer — experienced, beyond all transactions. 
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d) Akriyaha : 
¢ Not action unassociated with any action, not agent, not action, free from all divisions. 
¢ What you say for consciousness apply to Ananda. 

e) Saha Eva : 
¢ That pure Ananda Chaitanyam is Atma, essential nature of all human beings. 


¢ |am unhappy is manifested unhappiness. 





¢ lam happiness, mind not serving as ideal reflecting medium. 











¢ In disturbed mind, happiness is not manifest, even then Ananda Atma is Svarupaha. 
¢ For whom? 
¢ For all living beings what is clue for Ananda? 
Svata Sidda : 
¢ Itis always evident in the form of pure consciousness, Chaitanyam. 
e Sad Eva Chit, Chit Eva Ananda. 
¢ Don’t require separate proof for Ananda. 
e Existent, consciousness is ever evident. 
¢ That alone is proof of Ananda because Ananda is Chaitanyam. 
f) Nachiteetam : 


¢ How can pure Ananda be known? 
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g) Tadetat iti Manyante Anirvachaniyam Param Sukham Katham Nu Tat Vijaniya : 
Katho Upanishad : 


qedtetd Wed 5 GCEL| way aq | Tad-etad-iti manyante, anirdesyam paramam sukham, 
ney 7 ateatlatar fae Uta fautte aT oe il Katham nu tad vijaniyam, kim u bhati vibhati va 1114 II 
a a Xs) ; i ’ 


They (the sages) perceive, that indescribable highest bliss as “This is That. How shall | know That? Does it 
shine (of Itself) or does it shine by another light?” [Il — Il — 14] 





¢ How to know experience that Atma? 
Answer : 
qT 47 yar wilt 7 aah TAT faear utr UCI B ||| Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih, 
TAT WTA ATT qe FT MAT wales PEAT i yy | Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati II 15 Il 


The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less this 
fire. When He shines, everything shines after him ; by His light, all these shine. (Thus ends the Fifth Valli in 
the Second Chapter). [Il — Il -— 15] 





e It can never be experienced because it is in the form of experiencer, consciousness 
principle. 
h) Tat Siddaha, Svat Siddaha : 
¢ Self evident for all of us. 
¢ Brahmananda alone revealed through Mahavakyam Aham Brahma Asmi. 


e Aham does not refer to Ahamkara. 915 


Verse 58 — Introduction: 


ajndnottha-buddhy-ddi-kartrtvopadhim dtmanam 
parigrhyaivanvaya-vyatirekabhyam aham sukhi 
duhkhi cety ahamkarader anatma-dharmatvam uktam 
kevalatmabhyupagame ’sakyatvat phalabhavac ca, 
athedanim avidyd-parikalpitam saksitvam asritya 
kartrtvady-asesa-parindma-pratisedhayaha 


Viewing the Self as conditioned by the agency of adjuncts, such as the intellect, which are 
caused by ajnana, it was said on the basis of anvaya-vyatireka that the notions of "| am happy", 
and "| am miserable," etc. of the ego are qualities of the not-Self. If it is accepted that the Self is 
unconditioned, [it cannot be involved in any experience] for it is not fit enough for that; nor can 
any fruit accrue to it [in the absence of its involvement]. Now, by presupposing the witness- 
nature of the Self which is a projection of avidya, the following is said with a view to deny [of 
the Self] all kinds of transformations, such as agency. [Introduction - Chapter 2 — Verse 58] 





Important Message : 


e¢ Pure Atma, eternal, all pervading is never available for transactions, teaching or 
communication, Anirvachaniyam 


¢ Communication is transaction . 
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Taittriya Upanishad : 


a atara 1 aar at zat watt aTa-T tagmhovaca, yato va imani bhutani jayante, 
aa states Strafhat | aera-eahrafarrtes yena jatani jtvanti, yatprayantyabhisamvisanti, 
afeafearaea tae aatfa | a aaqrsacam tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
a adeaear il =i sa tapastaptva |/2 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having 
been born, these beings live and continue to exist ; and that into which, when departing, they all enter ; 
that seekest thou to know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done 
penance.... [3-1-2] 





¢ For communication we talk about Atma enclosed in the mind. 
i) Buddhi Upahitam is Atma : 

¢ Expect student to understand unenclosed Atma later. 
Example : 

e Plastic disposable cup for taking coffee. 

¢ 15' Sophadikam, ultimate — Nirupadhikam. 

¢ Buddhi enclosed consciousness available for transactions. 

¢ Pure all pervading space not useful. 


¢ Pure Atma Avyavaharyam, not available for communication. 
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Atma 





—_— SSS = 





15t - Sophadikam 





Ultimate Revealation - Nirupadhikam 














Experiencer of everything. 


Gita: 


Purusha Prakrti stohi... 

[Chapter 13 — 22 & 23] 

All pervading Atma enclosed in mind is 
experiencer | — Drashta Atma. 
Compromised version. 

Everything else Drishyam, Anatma. 
Drashtru — Drishya Viveka. 

Seer — Seen Viveka. 

Experiencer — Experienced Viveka. 


World, Body, Mind, thoughts — Anatma. 


lam experiencer, Atma. 


Advantage : 


Blank mind also seen. 


Problem: 


Experiencer means identified with live 
mind — Abhimani. 





- Sakshi 
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purusah prakrtistho hi 

bhunkte prakrtijan gunan | 
karanam gunasango'sya 
sadasadyonijanmasu || 13-22 | | 


The Purusa, seated in Prakrti, experiences the qualities born of Prakrti ; attachment to the qualities is the 
cause of his birth in good and evil wombs. [Chapter 13 — Verse 22] 


upadrastanumanta ca 


bharta bhokta mahésvarah | 


paramatméti capyuktah 


Wl gR-RaAll déhé'smin purusah parah | | 13-23 | | 


The supreme Purusa in this body is also called the Spectator, the Permitter, the Supporter, the Enjoyer, 
the great Lord and the Supreme Self. [Chapter 13 — Verse 23] 


¢ Word experiencer creates doubt: 





o Atma doing action of experiencing add “er” to Root, talker, speaker, runner, are all 
indicating action — verb. 
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Atma 



































Experience Experiencer 
- Verb - Adjective 
- Seeing - Drashta / Seer 








¢ Action implies modification, Vikara, Savikaratvam. 
¢ Who is watching that modification? 
2°¢ Stage of Teaching : 
e Experiencer Drashta word abolished. 
¢ Drk-—Drishya is a compromise. 
e Experiencer replaced by Sakshi, witness principle. 
¢ Sakshi not involved in any activity, impartial, by stander, spectator. 
¢ Witnessing not job done by witness. 
¢ Incidence falls within Range of witness. 
¢ Witness didn’t go to see accident, happens to be around. 


¢ Impartial witness = Nirvikara Drashta. 





¢ Sakshi not experiencer but pure consciousness principle, in whose presence things 
are known but it is not a knower, therefore called Sakshi. 





No action involved. 

Example : Fire burns paper. 

As though fire doing action of Burning. 

Fire does not will or plan. 

Fire does no job of burning, if so will have beginning and end. 


w.r.t. paper, fire is said to be burner. 





Consciousness 


See 











Is knower Is experiencer 


























It doesn’t know It doesn’t experience 














“Consciousness is”, in its presence, mind gets known, hence consciousness called 
Sakshi. 





Steps : 

i. Atmais Drishta, Atma, world is Drishyam, Anatma. 

ii. Atma is Sakshi, world Anatma is Sakshmyam. 
No more Drk — Drishya Viveka, but Sakshi Sakshmya Vivkea. 
| am not knower, experiencer | am Sakshi. 


Do Sakshi Sakshmya Viveka, language complex. 
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j) Ahamkara Dehe Anatma Dharmatvatva Uktam : 


¢ Until now, it has been taught that Ahamkara is attribute of Anatma mind. 





¢ Individuality is not the attribute of Atma, Chaitanyam. 











¢ What type of individuality? 
k) Aham Sukhi, Dukhi Itya Dehe : 


¢ |am happy, Sad is Ahamkara’s expression. 


¢ This is established by using reasoning method of Anvaya and Vyatireka. 


- Continuity of Drashta experiencer in - Discontinuity of Drishyam, the 


Jagrat, Svapna, Sushupti. experiencer in Sushupti. 
- lam the experiencer. What | experience is not there in 
Sushupti. 





Gita: 


ee Rote 


eateaishaasa ee déhinS'smin yatha déhé 
BIA aaa SRT 1 kaumaram yauvanam jara | 
aat eerasarret tatha déhantarapraptih 


qMwaSs A Weafa uu 2-220 dhirastatra na muhyati || 2-13 || 


Just as in this body the emobided (soul) passes into childhood, youth and old age, so also does he pass into 
another body; the firm man does not grieve at it. [Chapter 2 — Verse 13] 
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By using this method Sakshi revealed. 


1) All this keeping in mind, Atmanim Parigrihya : 


By taking Atma as experiencer, Drishta, compromised definition,. 
What type of experiencer? 


No pure unenclosed Atma. 


m) Buddhi Adhi Kartrutvo Upadhi Pahim : 


Atma endowed within the Buddhi which gives Atma the qualification of the 
experiencer, Kartrutva Upadhi. 











Body, mind Medium gives Atma the experiencer status. 





Atma enclosed within mind. 
What type of mind? 


n) Agyana Uktam : 


Mind, which is born out of Pure ignorance, Maya, nonapprehension of reality. 
Ignorance is Tamasic aspect of Maya. 

Only as long as I, Atma am enclosed in the mind, | can be called an experiencer. 
When Jnanam comes and mind is negated, | can’t be called experiencer. 
Therefore, finally, Atma does not have any of the statuses of experiencer. 

Not Vishwa, Teijasa, Pragya Status. 


To indicate that Sureshvaracharya puts adjective, this Atma talked about — why? ee 


o) Kevala Atma Abyugame : 


The pure unenclosed all pervading Atma is taken up now. 
It is not available even for communication. 
Pure space has no utility. 


Only land, no use, put Veli, fencing, to put it in agreement, to identify property of 
someone, Schedule — East / West / North. 


Boundaries required to identify. 

Without boundary, can’t say it is property of someone. 

To live within, add interior decoration, then called house. 

House is name of enclosed space, room is enclosed space, hall — enclosed space. 


Drishta is name of enclosed Atma. 


p) Pure Atma is Anamakam, Arupakam : 


Mandukya Upanishad : Karika 


HAA GALA AAMADALTHA | ajamanindramasvapnamanamakamartipakam | 
apa laser Sader ATG: Hwee WW 3e yy || Sakrdvibhatam sarvajnam nopacarah kathamcana | | 36 | | 


(This Brahman is) birthless, free from sleep and dream, without name and form, ever-effulgent and 
omniscient. Nothing has to be done in any way (with respect to Brahman). [Ill — K — 36] 





Can’t do Shodasa Kala Upachara for Atma. 
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q) Ashaikyatvat : 
¢ Not possible to teach, communicate. 
r) Phala Abavataha : 
e Atma can’t enjoy benefit of being communicated. 
¢ Neither taught nor know, neither teachable or knowable. 
¢ Therefore communicating enclosed Atma as Drishta, knowledge not possible. 
Problem : 
¢ Seems to be doing action of experiencing. 
¢ Therefore, | want to go to different methods. 
s) Atha Idanim : 
¢ Sakshitvam Ashritya. 
¢ By resorting to Sakshi status. 
* Give new status. 
t) Kartru Adhi Asesha Parinama Pratishedya : 
¢ Want to negate all modifications, including modification of action of experiencing. 
¢ Action of experience is Kartrutvam, Drishtrutvam. 
e Experiencer hood involves experiencing, modification, that modification | negate. 


¢ It simply exists, not doing job of experiencing. 
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Asesha Parinama Prashidaya : 
¢ With modification of existing, Atma defined as Sakshi, changeless Sakshi. 
¢ Sakshi also relative status in relation to Sakshmyam. 
¢ Sakshi not absolute truth. 
¢ Sakshitvam is relative status, limited, in duality. 
Advaita Makaranda : 


AAMIWWEA A chéty6 paraga rapamé 
Svatanra a area | sakshi tapina tatvikt | 
SyBMAIWMNmASay | upalakshana mévéyam 


famvefaarazs: if RoW nistaranga chidambudheh II 20 Il 


Even My witnesshood is not absolute but is assumed with reference to the thoughts arising in the mind. 
This (witnesshood) is only an assumption in the waveless ocean of Consciousness (that | am). [Verse 20] 





¢ Now only Drishta status knocked out, changelessness established. 
¢ Sakshi status temporarily superimposed because of ignorance. 
¢ Drishta and Sakshi, both Mithya, false status. 


Changing Changeless 926 





Revision: 


Tvam Pada Vichara Starts with Drk Drishya Viveka. 
Experiencer — Experienced discrimination. 


After sometime, it is elevated to level of Sakshi — Sakshyam Viveka, witness — 
witnessed discrimination. 


First, look at myself as experiencer, later as witness. 

Why this change? 

As experiencer, | am changing entity. 

As witness | am changeless entity. 

| am originally pure consciousness principle not subject to change, action. 
In my presence, inert mind illumined, revealed. 

Revealation not a job | do. 

lam innocently present. 

Mind gets capacity to revel itself without will, plan of witness. 


| am figuratively called experiencer of mind, really | don’t do job of experiencing mind. 
Changeless experiencer called Sakshi. 


In my presence, mind reveals itself and gets capacity to experience world. 


All because of my blessing. 
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2"¢ Episode : 
¢ Mind becomes experiencer of the world, which is changing, it is called Pramata. 
1% Episode : 


¢ lam Changeless, primary experiencer of mind called Sakshi. 





34 Episode : 


¢ When | use word | before Vedanta classes, | loosely use | for observer, Atma — 
everything else Anatma. 


¢ Drishta, generic confusing term. 
¢ Example: 
o In-law — superimposed attributes, attributed to me. 
¢ To gain that status, | didn’t do anything. 
¢ Similarly, | am Consciousness. 
¢ | didn’t do anything. 
¢ In my presence, mind gets capacity to reveal itself. 


¢ You are not Drishta in Conventional sense. 





Changelessly present Drishyam, Sakshmyam 


¢ lam Sakshi, do nothing called witness even though | don’t do anything. 
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¢ Because of events in the mind, I, Sakshi, get Brother-in law type of status. 


¢ Till full Vedantic teaching, | retain superimposed title of Sakshi. 





OET 


-_——_j World 



















Consciousness, 


Awareness «—— - Mind, screen, substance 


JOUQU 


<«<—_____—_. -. Eve nts, thoughts, 

- Sakshi title held till emotions of a lifetime. 

- Changing, Jagrat, 
Svapna, Sushupti. 

- Get power of becoming 
Pramata when awake. 











Aham Brahma Asmi is 
claimed. 


¢ Title does not belong to me. 
e« [retain title till vedantic communication is over. 


e After claiming Aham Brahma Asmi, Sakshi title is dropped. 
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Introduction to Verse 58 : 
1) Atha Idanim Avidya Parikalpitam Sakshitva Ashraya : 


e Resorting to temporary incidental superficial status called Sakshi, witness, changeless 
observer, what Sureshvaracharya wants us to do? 


Il) Kartrutva Parinama Adhyashe Parishedaya... 

¢ He negates all Paramanas, changes to enjoy the status of Sakshi. 

¢ No change required on my part to gain status of observer. 

¢ |am observer without doing action of observation. 
Example : 

¢ Become brother in law without doing any action. 

¢ Title given to me because my sister gets married in India. 

e Asesha Parinama Pratishedaya 

N7 NZ 
Assorted with To Negate 
¢ Agency of observation. 


¢ |am not observing agent but have the title observer because mind happens to be in 
front. 


¢ Mind gets Chidabasa, mind becomes live and changes called emotion. 


¢ World becomes object. 
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e All changes only in mind and world, based on events. 
¢ lam given the title “Sakshi” what is important? 
¢ lam free from Vikara. 


¢ lam Nirvikara Chaitanyam Sakshi. 


e Aha = For this reason, author gives following sloka. 
Verse 58: 


ON ° 5 CO SN € ‘- e Fy ’ 
Uy Aaa Fal MASertHaala: | esa sarva-dhiyam nrttam aviluptaika-darsanah 
Haas aerANS HY FaeTFAS— AIS AA ut 4e || viksate ’viksamdno ’pi nimisat tad dhruvo ‘dhruvam 


This [Self] which is of the nature of continuous consciousness, witnesses [as it were] - even 
though [in reality] it does not see - the dance of all intellects which are insentient. Being 
eternal, [it reveals] what is impermanent. [Chapter 2 — Verse 58] 


a) Nrittam Vikshate : 








e |just observe the dance in the mind -— stage. 











Panchadasi : 
¢ Nataka Deepaka Prakaranam. 
e Mind = Stage. 


¢ Dancer = Every thought (Raaga, Dvesha, Kama, Krodha, Ghata, Patha, rises in stage of 
mind). 


¢ Vikshate =! am aware of motions in the mind. 931 


b) Eshaha Avilupta Eka Darshanaha : 


¢ | Sakshi am of nature of Darshanam — awareness, nondual, divisionless, all pervading 
consciousness. 


c) Aviluptam : 
e Unbroken awareness is my Svarupam. 


e What! seem to do? 








Thought : 


¢ Is only inert electrical impulse, material disturbances. 








¢ They can’t be called emotions because mind by itself is inert matter. 
¢ Thought called emotion when there is life factor in them, “Chidabasa”. 
¢ Who is lending life? 
34 Capsule of Vedanta : 
¢ By my mere presence, | give life to the mind, thoughts and body. 
¢ Through material body, | use material universe. 
Sureshvaracharya says : 


¢ Nruttam — dance program of inner mind is going on throughout our life except for few 
hours of sleep. 


b) Sarva Dhiyami : 


e |, Consciousness principle am witnessing dance in all minds. 
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ksétrajham capi mam viddhi 
sarvaksétrésu bharata| 


ksétraksétrajnayorjhanam 


aasata HA AA 23-3 yat tajjfianam matam mama || 13-3 | | 


Oh Arjuna! Moreover, know that Ksetrajna to be Myself, obtaining in all bodies. That knowledge which 
deals with Ksetram and Ksetrajna is (true) knowledge. This is My teaching. [Chapter 13 — Verse 3] 





c) Eshaha Sakshi Aviluptam Eka Darshanaha : 
¢ Aviluptam — eternal, unbroken consciousness, awareness principle. 
Nrittam Vikshate : 
¢ Observer of thought dance. 
d) Aviksha Manaha : 
¢ Without doing job of observation. 
Example : 
¢ Become brother in law without doing any job. 
¢ Somebody else does lot of Job. 


¢ Mind does the job and | am called the observer Aviksha Manaha, without observation 
activity. 
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e This is the Tvam Pada Lakshyartha. 





¢ What is Ahamkara? 





¢ Secondary observer, the mind. 








¢ |am not even Ahamkara, | am Sakshi who excludes Ahamkara. 





Who claims 
“Aham Brahma Asmi” 





ee es 





Not Ahamkara 


Not Sakshi 


Mixture of Sakshi and Ahamkara 











- Jadam 
- Can’t do anything if 
Sakshi absent. 





No Mouth 














Example : 


° lam writing. 


¢ [exclude pen which is writing and mean “Ahamkara”. 


¢ Don’t include pen in myself. 





- Sakshi uses Ahamkara, but 
excludes Ahamkara. 





¢ Similarly, |— Sakshi use Ahamkara — medium — instrument and by Baga Tyaga Lakshana 


claim | am Sakshi. 


e Ahamkara can’t exist without Sakshi. 
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e Pure Ahamkara can’t claim. 
¢ Pure Sakshi can’t do anything. 


¢ Therefore can’t claim. 





¢ Mixture alone claims —1 am Sakshi, excluding Ahamkara. 








¢ Exclusion of Ahamkara is in understanding. 





Example : 
e |use the dress, don’t include dress in Aham, exclude it. 


¢ Similarly drop dress of Sthula, Sukshma, Karana Shariram as per Shastra and claim pure 
Chaitanyam. 


¢ fl include dress, | will be orange colour. 
e) Dhruva Sakshi Tatu Adruvam Vikshate : 
¢ Changeless Sakshi observes changelessly. 
f) Adruvam Nruttam : 
¢ Constantly changing dance of thoughts. 
¢ Changeless Sakshi observes changing thought dance upon the stage of the mind. 
¢ What type of thought? 








Nimishatu — Jadam 
| 
Blind — Closing of Eyelids 935 


























Thoughts are Jadam, blind by themselves. 


Inert thought dance is observed as sentient Sakshi. 








Microdissection of mind: 


While observing inert thoughts | convert inert thought into sentient thought by my 
lending power of Chidabasa to the thought. 








Example : 


Miner going underground carrying head light. 


Similarly, | — Sakshi — make thoughts sentient and every thought becomes knowledge 
or emotion and | become awarer. 


Nimishatu Tatu Dhruvaha Adruvam Nruttam (thought dance). 
For inert changing thought dance | Sakshi am the subject. 


For world, Ahamkara | in Body / Mind complex is subject. 
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Verse 59 — Introduction: 


nanu sarva-siddhantanam api sva-sva-drsty- apeksayo 
upapannatvad itaretara-drsty-apeksayd 

dussthita-siddhikatvan naikatrapi visvasam pasyamo 

na ca sarva-tarkikair adisitam samarthitam 

sarva- tarkikopadravapasarpanaya vartma sambhavayamah. 
ucyate. visrabdhaih sambhavyatam anubhava-matra-saranatvat 


sarva-tarkika-prasthanandm, tad abhidhivate 


There is an objection : "Though every doctrine is sound from its own point of view, it becomes 
untenable from the standpoint of other doctrines; consequently we do not come across any 
one doctrine acceptable to all. There is no doctrine which is not criticizen or acceptable to all 
logicians, and we do not see any way of escape from the criticism of all logicians." The reply is : 
let [experience] be accepted with confidence, for the doctrines of all logicians are dependent 
on experience alone. This is explained. [Introduction - Chapter 2 — Verse 59] 





a) Nanu Sarva Siddantamapi : 
¢ Student complains to Advaitin. 


Atma: 
¢ Changeless observer, Sakshi, Absolute reality is your teaching, Siddhanta. 
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¢ |am Atma nature of changeless consciousness, get temporary status of Sakshi. 
¢ Everything else Sakshmyam, Mithya. 
¢ Sakshi—1| Satyam, not affected by dance going on. 
4th Capsule of Vedanta : 
¢ |am not affected by any event in material world, body. 
¢ |am-changeless reality is our teaching. 


e Every system claims that their conclusion is ultimate truth, absolutely real, Sankhya, 
Yoga, Nyaya, Veiseshika. 


¢ Our system dismissed by them, their systems dismissed by us. 
¢ Hence all are relative truth. 
¢ How to know absolute, noncontrovertial, nondebatable, truth. 
* Does it exist or not. 
¢ Nanu, but there is a problem. 
¢ They say have loyalty to one Guru, don’t go to other Acharya. 
Advaitin : 
* Go to any Acharya. 
Buy book : 
¢ Hinduism — Visishta Advaitam in dialogue form. 


* Nanu Sarva Siddantamam Api. All schools of thoughts. 938 


b) Svasva Drishti Apekshaya : 
¢ From their own standpoint. 
c) Upapanatvat : 
¢ Is logical, proper. 
d) Itaretar Drishti Apekshaya : 
° wart. other systems. 
e) Dusita Siddatvat : 


¢ One can’t survive test of enquiry. 


Mandukya Upanishad : 


at at sad feRIqeeg ata ore | bhitam na jayate kimcidabhiitam naiva jayate | 
fadaral qaa eaanania warmaied J i ¥ il || vivadanto dvaya hyevamajatim khyapayanti te || 4 | | 


The existent cannot (again) pass into (birth) existence. Nor can the non-existent be born or come into 
being as existent. Thus disputing among themselves, they, as a matter of fact, tend to establish the Advaita 
view and support the Ajati or the absolute non-evolution (of what exists). [IV —K — 4] 





f) Vishvasam Entr Api Na Pashyamaha : 
¢ Weare not able to rely upon one school of though as a serious Mumukshu. 
g) Na Cha Sarva Tarquikai Adushitam Samartitam : 


¢ Which path / school to take not able to Visualise. 
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Path should be 


Co 






































Adhushitam Samartitam 
| | 
- Uncriticised universally by any - Validated, supported system. 
philosopher. 
- Kripalu Maharaj criticized Shankara. 





¢ Non controvertial path / philosophy not there, so that | am not attacked if | follow. 
e Upadrava — Harassment. 
¢ Avasarpana — Avoidance. 


Vairagya Shatkam : 


wet TT ae Bawa fad TUCK bhoge roga-bhayam kule cyuti-bhayam vitte nrpalad-bhayam 
a eae act Fras wa WTA AAT | mane dainya-bhayam bale ripu-bhayam ripe jaraya bhayam | 
Wea aea Tt aaa ara Hardee Sastre vadi-bhayam gune khala-bhayam kaye krtantad-bhayam 
ad ae Talkad fa au CRED E CID tl 32H sarvam vastu bhayanvitam bhuvi nrnam vairagyam-evabhayam II 31 I! 


In enjoyment, there is the fear of disease; in social position, the fear of falling-off; in wealth, the fear of 
(hostile) kings; in honour, the fear of humiliation; in power, the fear of enemies; in beauty, the fear of old 
age; in scriptural erudition, the fear of opponents; in virtue, the fear of traducers; in body, the fear of 
death. All the things of this world pertaining to man are attended with fear; renunciation alone stands for 
fearlessness. [Verse 31 940 





¢ Indulge in food — Diseases. 

¢ Indulge in Shastra — Debates 

¢ Indulge in Kula — Will prestige be preserved. 

¢ Science proves through observation, theorizing, prediction, settling controversies. 
Example : 

e Einstein's theory of bending light proved after his death. 
Shastra : 

¢ Method to arrive at truth is called “Pramanam” (that which is used). 


¢ To prove something when there is controversy or debate, is called Pramanam. 





Shat Pramanani 


= 7 


























Pratayaksham 5 others 
| 
- Anumanam 
- Upamanam 
Require observed Data - Arthapatti 
- Anupalabdi 
- Shabda 





¢ In both science (observation) and Shastra (Pratyaksha), direct experience is used to 
settle all controversy. 941 


¢ Umpire, referee, Prashnikaha is final authority. 


¢ Inall debates, universally, in all mediums legal, science, astronomy, final authority is 
the umpire. 


¢ Only one thing non-debated, non-controvertial, direct experience is consciousness 
principle. 

¢ Experience means awareness, consciousness. 

¢ Chaitanyam is never debated and undebatable. That alone can be absolute reality. 

Revision : 














¢ Sureshvaracharya revealed and established Sakshi Chaitanyam is Svarupa of individual, 
free from all changes, Asanga Svarupam, doesn’t have Samsara in 3 periods of time, 
identical with all pervading Brahman. 


Purva Pakshi : 
e Every Philosopher claims his teaching alone is Absolutely correct. 
All don’t have same philosophy, have discordant views of fundamentals. 





























Drashanas 
a 
Nastikas (6) Astika (6) 
| | 
- Baudha - Sankhya, Yoga, Nyaya, Veiseshika, 
- Jain Uttara Mimamsa, Purva Mimamsa. 
- Charvaka 




















All have different views regarding fundamentals. 942 








Fundamentals of Philosophy 





SS 





Jiva 








Jagat 





Ishvara 








Bandha 





Moksha 





Sadhana 





Shankara: 


¢ Don’t get into argument with other philosophers. 


Chinmaya : 


¢ Vada Produces more heat than light. 


Varta Sambavayamaha : 


¢ Don’t find non-controvertial truth. 





Systems 





_—<—$<—S$_ ee ea 








- Establish their view 











- Refute other Darshan’s 


Brahma Sutra: 


- Chapter 2 —2"¢ Pada 


- Astika — Nastika Darshanas refuted. 








e Lay person does not have resources to analyse 12 and choose one. 


Intellect bugs : 


e If this is truth why Ramanuja and Madhavacharya refuted Tat Tvam Asi. 


¢ How teaching can be accepted as noncontrovertial, undebated truth. 
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Verse 59 — Introduction: 


Purva Pakshi Question : 


Can’t find uncriticized, undebatable Darshana. 


What is absolute principle? 


Sureshvaracharya : 


What | say is noncontrovertial because of following reason. 


Whatever is controvertial must be relative truth w.r.t. one Vadi, Prati Vadi. 


Definition of Absolute Truth : 


That which is noncontrovertial. 
To arrive at truth, all systems use some Pramanam, scale, means. 


Pramanam is referee, umpire, non-controvertial. 


Pramanam : 


Pratyaksha, direct experience, Anubava, Primary referee accepted by Astika and 
Nastika. 


Anumana, Upamana based on Pratyaksha Data. 
Everyone agrees with Anubava. 
Prashnikaha = Umpire. 


One who is referred to in differences, witness, direct experience. 








Direct experience is non-controvertial fact. 
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¢ Therefore absolute reality w.r.t. all Darshanam. 








¢ What direct experience reveals may be controvertial. 








e Allrely on direct experience. 
¢ What is content of direct clip experience? 


¢ Consciousness associated with clip = Clip experience. 


Conditioning of Music, Cricket, 


eo Cee lee India, USA, Place, time, Object 


= All Experiences 


¢ Consciousness is unconditioned, absolute reality. 


¢ Tat Tat Vishaya Avachinna Anubava Chaitanyam = Direct experience. 








¢ Content of any experience is Chaitanyam alone. 








¢ Objects may differ. 
¢ Consciousness is absolute — Samanya Jnanam. 


¢ No Viseshana Jnanam possible without absolute consciousness principle / god / Sakshi 
l. 


¢ Chaitanyam alone non-controvertial truth accepted by all Darshanams, Astikas, 
Nastikas, east, west. 


e Referee named consciousness. 
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e Inthe absence of Consciousness, no controversies possible. 

¢ Only place where there is no controversy is Graveyard, all lying in rest. 
Chaitanya Abivyakti Abava : 

e In presence of Chaitanyam, controversies arise and get resolved. 

¢ Satyam, Jnanam, Anantham, Brahma what is Satyam? 

¢ Jnanam, Anubava, Chaitanyam. What is its nature? 

¢ Anantham Brahma. 


¢ Nobody can question consciousness. 





¢ To question my consciousness, you must have consciousness. 


¢ Chaitanyam is truth of Jiva, Jagat, Ishvara. 











¢ | Sakshi Chaitanyam is my real nature. 

¢ Why you accept this. 

¢ Visishta Advaitin has 8 Pramanams. 

e Charvaka accepts — only Pratyaksha. 

¢ Chaitanyam is non-controvertial talk. 

¢ Anubava matra Sharanatvat. 

¢ Conscious being only refuge to resolve issues — for Whom? 
Sarva Tarquika Prashtanam : 


¢ For all systems of philosophies engaged in Vehement argument. 946 


Mandukya Upanishad : Gaudapadacharya 
¢ Param Virudyantam te tayarpanam Na Virudyante... 


e Advaitin don’t quarrel with anyone because he accepts witness consciousness of 
quarrel as the truth. 


Quarrel is Maya Nirvadamyam : 


¢ Maya is relative truth, Chaitanyam is absolute truth. 


¢ Argument is not necessary. 





- Arguments can be avoided. - Arguments don’t exist. 


¢ Tatu Abidhyayate — That being said in verse 59. 
Verse 59: 


e (an fan ¢ é mp -? ° i- - 
RH ATRIDHERA AhsdCRNA: | imam prasnikam uddisya tarka-jvara-bhrsaturah 
Ex ~ DS “ Bes aide? Pr : 
CURED FAT: AAeAATAL I 48 Ul || trGc-chiraska-vaco-jalair mohayantitaretaram 


It is by appealing to this umpire (i.e. experience) that all those who are afflicted by the fever of 
logic delude one another through deceptive words containing the termination "tvat". [Verse 59] 





a) Uttrishya : 
¢ Appears to. 
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b) Udesha: 
e Appeals (Lbw) directed to umpire. 


e All 11Darshanams have appealed to Imam Prashnika — Umpire — Referee called 
Consciousness. 


Sa Nityopalabdhi Svarupam : 

e Eternally there like Sun... no controversy. 
c) Targa Jvara Sprisham Atura : 

e Atura-— all sick, afflicted, disturbed. 


¢ Sprisham — because of fever called argument, shivering, in the grip of dialectic, 
argument. 


¢ What do they do? 
d) Sva Chirasa Vacho Jala: 

¢ Give web, network of Arguments. 

¢ Targa, silogism —5 components. 
Main Reason : 

¢ Mountain has fire because it has smoke as in the Kitchen. 
Reason : 

¢ Because of smoke, Dhumavatvat, Nityatvat, Janyatvat. 


¢ Evidence component, most important in Tarquikas arguments. 
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e “Tvat” — suffix is word used for reason, prominent part of proving their contention. 


¢ | came with confusion, going back confounded. 





¢ Consciousness — is witness of all arguments. 











e Arguments — Mithya, deal with relative, empherical world. 
e) Mohamyam Itaretaram : 


¢ Due to delusion. 


949 


Verse 60 — Introduction: 


SPT Veaied | SQUAT TS atrapi codayanti, anubhavatmano ’pi 
ARUP AsTPaEMAsh ae: wa 1 || vikriyabhyupagame ‘nabhyupagame ’pi dosa eva. 
TEATS | yasmad aha 


Critics raise objection against this also. Even though the Self is of the nature of experience, the 
position is, indeed, defective whether change in the Self is accepted or not accepted; and so 
they argue [as follows]. [Introduction — Chapter 2 — Verse 60] 





a) Atrapi Chodayanti : 


¢ We try to put end to all controversies by pointing to referee called “Consciousness”, 
noncontrovertial, Prashnika Chaitanyam, truth, essential nature of every one of us. 


¢ Some raise controversy regarding consciousness also. 


¢ What is the nature of consciousness, is it part, property, product of matter, one or 
many. 








Is Consciousness 


— 


Changing Changeless 


Visishta Advaitin Neiyayikas 









































e Answer in Verse 60 and 61. 950 


Verse 60 : 
“qaqa fe cae: qua qa: AA | ‘‘varsatapabhyam kim vyomnas carmany eva tayoh phalam 
TATA Ais fca: WgedAe- AACA 2” | o || || carmopamas cet so’nityah kha-tulyas ced asat-samah’” 


Because of rain and sunshine, how is the sky affected? Their effect is on the skin alone. If [the 
Self] is similar to the skin, it is not eternal, and if it is like the sky, it is as good as non-existent. 
[Chapter 2 — Verse 60] 





¢ Sureshvaracharya quoting Buddhist Grantha = Vainashika Karika. 


e 2 Examples regarding. 


























Atma 
—— 
Akasha Changeless 
| | 
- Changeless space. - Skin 
- Can’t be experiencer. - Changing — Anityam. 




















1) Charama : 
¢ Varsha — Rain, Atapa — Summer. 
e When seasons come and go skin exposed to season, weathering takes place. 
¢ Skin becomes soft or hard. 


¢ Texture perishes, Vikara. 951 


Il) Varsha : 


e Akasha not affected by Rain, does not get wet, become older inspite of so many 
seasons coming and going. 


¢ Space is in touch, in contact with all seasons. 





- Nirakara - Savikara 
- Nityaha - Anityaha 


a) Vainashika Karika — Charmavatva or Akashavatva? 


b) Charmani Eva Tayoho Phalam : 

¢ Changing. 
c) Charma Upamachet, Saha Anitya Bavati 
d) Kha Tulyaha Chet : 


e If Atma is like Akasha, Asat Samaha, as good as nonexistent. 
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Verse 61: 


cS a C¢ A 


FETA gaa BCAA | buddhi-janmani pumsas ca vikrtir yady anityata 
seMapleart Ward A AeA i ez || athavikrtir evayam pramateti na yujyate 


If there is change in the Self when there is origination of cognition, then it is impermanent. If, on 
the other hand, there is no change at all [in it], it cannot be the knower. [Chapter 2 — Verse 61] 





¢ Space can’t do any Vyavahara, not involved in any transaction, as though non-existent, 
Avyavaharatvat. 


¢ Space does not become Pramata, Karta, Bokta, can’t do Moksha Sadhana. 
¢ Kham Anekam Tulyaha Chet. 
e Very subtle topic. 





2 Options 


| — Atma — Which one |am 


_——— 


Nirvikara Akasha Savikara Charma 





























¢ Based on Vainashika Karika. 
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a) Buddhi Janmani : 


¢ Buddhi : Knowledge, experience, cognition, Vritti Jnanam, not intellect instrument 
here. 


¢ When Cognitions arise, during transactions, Ghata-pata Jnanam arise. 
b) Pumsaha Vikrit Chet : 
¢ Am |atma associated with experiences as experiencer of those things. 


¢ Iflam related to those experiences, if experiences belong to me, and | become 
experiencer, | atma will have Vikriti, modifications. 


e Associated with happy, unhappy experiences. 
¢ Changes in Atma will happen. If changes, | will be Anityaha Charmavatu. 
¢ Travel from one state to another. 

c) If Akasha Vatu Avikriti, Chet Aham : 


¢ Without any modification, like space, not subject to modification, not connected to 
experience. 


d) Ayam Prama Na iti Ujyate : 


¢ [can’t be called experiencer of events of life. 
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Atma 











- If experiencer becomes Anitya, - If Nityam like Akasha can’t be 
Charmavatu (Skin). called experiencer. 

- Happy, Sad - Experience means 

- Changing modification. 











- Nithyatvam and experiencer 
can’t coexist. 











¢ What is our experience? 

¢ lam experiencer, | am experiencing class, | understand or not is different question. 
¢ Atma is Nitya. 

¢ What is |— the Atma — eternal consciousness and also enjoy being experiencer. 

e Status without change? 


Vedanta : 
¢ |am eternal consciousness Atma and | can have experiencer status also without 
undergoing any change by my mere presence. 


¢ Sannidya Matrena. 
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Revision: 


Only non-controvertial entity in creation is consciousness. 
w.r.t. everything else we experience differences of opinions. 
What is reason? 


For resolving all controversies we are using Pramanam, direct experience, which is 
consciousness associated with a object. 


All controversies are resolved with help of Pramanam. 

Pramanam is referee, noncontroverties, Prashnikaha. 

Basic pramanam is Anubava, Chaitanyam, Consciousness of something. 
Anubava consciousness is unquestionable. 

In absence of Consciousness, no controversy, no requirement of resolution. 


Therefore, Chaitanyam has to be absolute entity, everything else is controvertial, 
relative reality, it is truth of Jiva, Jagat, Ishvara. Atma — Anubava Rupaha, Chaitanya 
Rupaha — Verse 59. 


Verse 60 + 61: Purva Pakshi: 


If consciousness is absolute truth of everything, is it changeless or changing 
consciousness, Nityam or Anityam. 


When cognition, experiences rise in mind, am | Chaitanya Atma, Influenced, 
associated, afflicted by those experiences. 


Buddhi Janmani, Buddhi Vrittaya are cognitions in the mind. 
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¢ When experiences are born in mind, Am | — Consciousness associated with them 
affected, influenced by them or not? 





Atma 


a 


- Unconnected. Connected 


- Changeless, Nitya - Changing like Charamavatu. 
Consciousness, like Akasha. - My daily Anubava. 

- I can't be experiencer. - |am experiencer of world. 

- Nityam Chet Na Experiencer. - Affected by Varsha, Atapa 

- Subject to Sukham, Dukham, 
modifications, Vikara. 

- If experiencer Anityaha. 

- Experiencer chet na nityaha. 





























e Atma is Nitya, experiencer, Drk of everything. 
¢ How to resolve problem. 
a) Yadi Purusha Vikriti Bavati : 
e Iflatma undergoes change by getting connected to every experience. 


b) When Buddhi Janmani, when experiences rise in intellect. 
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c) Anityatada Bavati : 
¢ If will become changing experiencer. 


¢ Whoever is changing is mortal, (1) Asti, (2) Jayate, (3) Vardate, (4) Viparimate, 
(5)Vipakshiyate, (6) Vinashyati. 


* 6 modifications for all mortals. 

¢ Changing experiencer will have to die one day. 
d) Atha: 

¢ To avoid problem. 

¢ Have to claim Atma as Nitya, changeless like Akasha. 
e) Ayam Avikritihi Chet : 

e If Atma is changeless Consciousness. 
f) Pramata Na iti na Ujjyate : 

e Atma can’t be experiencer of anything. 


¢ To be experiencer is to undergo change. 
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Verse 62 — Introduction: 





asya partharah 
The refutation of this (objection follows). [Introduction — Chapter 2 — Verse 62] 


e¢ Very very important portion of Naishkarmya Siddhi. 

¢ Gist of Answer, gradual build up, each verse will appear incomplete. 

¢ lam changeless consciousness, | changelessly experience everything. 

¢ |amchangeless experiencer, seems to be a contradiction. 

¢ Itis possible in a peculiar way, not normal way. 

¢ Fact: lam changeless consciousness. 

¢ Really speaking | am not experiencer because | am not doing job of experiencing. 
e¢ In my presence, inert sentient mind gets experienced and gets revealed. 

¢ Insentient mind can’t reveal itself or can’t know anything. 

¢ Inert mind and thoughts get experienced. 

e Since mind gets experienced w.r.t. that | am figuratively called experiencer. 
¢ Correct expression is: 


In my presence of Consciousness, awareness, mind becomes known, awared, 
sentient, experienced. 
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With that stand point, | call myself an experiencer. 


| become experiencer without doing anything. 


When brother, sister, gets married in India without my knowledge, get brother-in-law 


status, even though | am changeless. 








Vedantic Principle : 


Status change can happen without actual change in object. 





| am nonexperiencer consciousness when Mind is in front of me. 








From standpoint of mind, which gets revealed by my mere presence, | get new status 


without undergoing any change. 








Experiencer status comes to me in Jagrat and Svapna. 





| — Atma — Pure consciousness 
have 2 statuses 


| 



































Get experiencer status Nonexperiencer 
- Jagrat, Svapna. - Sushupti 
- Mind alone active ~_Mind departs 
- Mind arrives 








| — primary changeless Atma become experiencer Atma. 
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Since Atma is changeless, it is eternal, ever free. 








Vedanta talking about that eternal Atma, changeless Atma in sleep state as Brahman. 





To understand this mystery, change of status, without an actual change. 


Atma being changeless experiencer, mystery can be understood by another mystery. 


Brilliant Example : 


Juice of Naishkarmya Siddhi in verse 62. 


Ashya Pariharaha : 


Solution to your question is as follows. 
If fire, smoke sometimes found in forest. 
Smoke goes upwards in the space, sky. 


Up-what is there? All pervading Akasha principle. 





Does smoke 


SS eee 














Pierce Akasha when going up? Doesn't pierce Akasha when going up? 








Is Akasha Emptiness? 


Akasha not nothingness because we say there is Akasha. 
Space is there in the room, existence of space. 


Space is subtle substance, positive entity. 961 





Tarqa accepts Bava Rupa Akasha as one of 5 elements. 


Smoke goes upwards towards Akasha, separating Akasha, dividing, partitioning 
Akasha. 


If temporary division, joins later, then there will be activity in Akasha, give way to 
smoke and joining later. 


Hence can’t say, Akasha is pierced. 
Suppose you say, smoke goes without piercing Akasha, tell me how? 


Space not non-entity, vacuum generating particles, not emptiness, but field, capable of 
generating Bava Padartha. 


How smoke goes upwards without piercing Akasha? 
It happens somehow. 


Similarly, without changing consciousness, can somehow experience says 
Sureshvaracharya. 


Therefore go away. 


If Akasha can give way to smoke without parting, changing, dividing itself, similarly 
Chaitanyam can experience and allow smoky experiences to take place without 
Chaitanyam getting affected. 


Just as Akasha does everything without undergoing any change. 
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Verse 62: 


aed Told ya S Peard Raa Pred | irdhvam gacchati dhiime kham bhidyate svin na bhidyate 
a fad Ad cared Prag SSTeT AT 1-2 Ut || na bhidyate cet sthasnutvam bhidyate ced bhida’sya ka 


When smoke goes up, does the ether get divided or not? If it is not divided, then [the smoke] 
remains stationary. If it be divided, how does this division take place? [Chapter 2 — Verse 62] 





a) Dhume Urdvam Gachhati Sati : 
¢ When smoke goes upwards in time. 
b) Kham Bhidyate Svinnu Bhidhyate : 
e Akasha, positive substance, entity, material is not pierced, divided, partitioned. 
c) Svitu — Atahava Na Bhidyate : 
¢ If space is divided into 2, partitioned, what is in between them? 
e If bread is partitioned, in between there is space. 
¢ If space is divided, in between what is there? 
¢ Nothing can be there, therefore space can’t be divided, partitioned. 
¢ Sureshvaracharyas question to Purva Pakshi, who challenges our Consciousness : 
Is space penetrated or not. 
b) Na Bhidyate Chet : 


¢ If space is not pierced, Sasnutvam Bavati, smoke will be stationary. 963 


If there is ceiling, smoke does not go up. 


Sthasnu, Tishtati, stationary. 





Space 








eee 








If Partitioned 











In between what is there? 








c) Chet Bhida Asya Ka? 


What is division, partitioning of Akasha? 








If not partitioned 











- How smoke moves up? 
NY 
Some how! 
- Similarly consciousness can 
somehow be experiencer also. 
- Don’t ask question, how Atma is 
changeless and yet experiencer. 
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Verse 63 — Introduction: 


ity etat-pratipatty-artham aha 


¢ This is mysterious inexplication situation. 


¢ | will tell you how to solve this problem. 


At level of space, how does any object go upwards is a mystery in space. 


¢ Similarly, how consciousness becomes changeless experiencer is a mystery you can’t 
explain. 
Iti Ye Tat Mati Pattihi : 
¢ For right understanding of this conundrum, mystery. 
Aha: 
¢ | will give answer. 


Verse 63: 


avikriyasya bhoktrtvam syad aham-buddhi-vibhramat 
Aaal—feTe— Ae AAG THT G3 || Mau-ydina-vibhramad yad-van nagesu gati-kalpanam 


The agency of the unchanging [Self] is an illusion due to the "I" notion in the same way as the ascription 
of motion to the trees is an illusion due to the movement of the boat. [Chapter 2 — Verse 63] 





This topic elaborated in several verses. 


Vedanta Siddhanta : 


| am space like consciousness is a fact. 

Space is everywhere, | consciousness also am everywhere, my nature. 

Creation is existing in me Chaitanyam, all pervading consciousness. 

One of the things in creation is mind, subtle matter, invisible, nontangible, energy. 
Mind has capacity to generate thoughts when blessed by me consciousness. 

One of the things in creation is mind, subtle matter, invisible, nontangible, energy. 


Mind has capacity to generate thoughts when blessed by me consciousness. 


Example : 


Microphone has capacity to magnify voice when blessed by all pervading electricity. 


In my Sannidhyam, presence, mind gets activated, sentient, and capable of generating 
Raaga, Dvesha, Kama, Krodha. 


Mind gets experienced, reveals its existence in my presence to me, Chaitanyam. 





When mind is experienced, | Chaitanyam, consciousness am temporarily called. 
Experiencer, not by me doing anything but by mere presence. 





Example : 


Brother-in law status automatic without me dong anything. 


Once mind gets sentiency, it gets status of experiencer of world not by itself but 
because of presence of |, primary experiencer, changeless. 966 


Because of me, mind becomes alive, capable of generating thoughts and experiencing 


world through the sense organs. 


Mind becomes secondary experiencer Ahamkara. 








How does mind become Secondary experiencer? 


By undergoing thought modification. 








By experiencing Shabda, Sparsha, Rupa, Rasa, Gandha Vrittis. 
Without Vrittis, no world. 
Mind is changing secondary experiencer. 


Consciousness is changeless, primary experiencer. 





What is distance between space and any object in creation? 


“Zero”. 





There is no distance between space and any object in creation. 








Similarly, there is no distance between mind, secondary experiencer and 
consciousness, primary experiencer. 



































Word — | - includes 
(=a 
Primary Experiencer Secondary Experiencer 
| | 
- Sakshi - Ahamkara 
- Changeless - Changing 
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¢ Because primary and secondary experiencer exist in one space like Consciousness. 
e Amsha Dvaya Yuktaha Aham. 
¢ What happens? 
¢ Even though both are there in I, one is lost sight of taken for granted. 
e Primary experiencer, Sakshi, lost sight of. 
Example : 
¢ Here there is. 
¢ Akasha and table. 
¢ Without Akasha no table can be accommodated. 
¢ There is changeless, formless space and changing, formed table. 


¢ We have lost sight of changeless all accommodating space like consciousness. 





—— 7 


Changing Ahamkara taken Changeless consciousness Sakshi Aham 
lost sight of 


























¢ Vedanta is struggling to turn attention to | — changeless experiencer, in whose 
presence mind is awared. 
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Drk — Drishya Viveka : 


eY Taq aida ER aga eth AHIldd4 | riipam drsyam locanam drk taddrsyam drktu manasam, 
zeal dqaacaral eta a _ TAA Ue UW || drsya dhivrttayas-saksi drgeva na tu drsyate. (1) 


The eye is the seer, and form (and colour) the seen. That (eye) is the seen and the mind is (its) seer. The 
witness alone is the Seer of thoughts in the mind and never the seen. [Verse 1] 





¢ How are you missing consciousness? 
e Itis like missing space all the time while experiencing it all the time. 
¢ What is our problem? 


¢ Because of pre-occupation with secondary I, we loose sight of primary | and take the 
changes of secondary | as my changes. 


e Changes of secondary | brings all Pariharams. 


¢ We loose binary format in which | am primary | and world is secondary I. 











¢ We descend down to A format in which | am secondary I. 





¢ Becoming secondary | for fun ok, remembering primary I. 





e Run for fun, not for race, you will be a rat. 





¢ Run for fun, enjoy. 





¢ Loosing primary | and taking attributes of secondary | as my attributes is the 
Samsara problem. 
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a) Aham Buddhi Vibrahma : 

¢ Because of confusion caused by secondary |, the mind. 
b) Boktrutvam : 

e |assume Bokta status, experiencer of pain and pleasure (Brother-in law status). 
c) Akriyasya : 

¢ Forme who has no status at all as Sakshi, Atma. 


¢ | don’t have Bokta status, mind undergoes changes and | am called a sufferer even 
though Akriyasya. 


d) Nau Yana Vibrama : 
Example : 
¢ When boat is moving in waters, we feel trees are moving in the opposite direction. 
¢ We transfer movement of boat to motionless Nagaha — Tree. 
¢ Nagaha Gachhati. 
Example : 
¢ Chennai has come. 
¢ Arrival of train falsely transferred to Chennai. 
Example : 
e Where does the road go? Orchard road? 


* [goon the road. 970 


e | have no sorrow, jealousy. 


Nirvana Shatkam : 


Na Me Dvesha Ragau Na Me Lobha Mohau 
Mado Naiva Me Naiva Matsarya Bhavah 
a Vat a areit a STs a ATae: Na Dharmo Na Chartho Na Kamo Na Mokshah 


faetra-=eq: fsratse fsratsenus Chidananda Rupa Shivoham Shivoham 


| am not the state of envy and passion or the emotions of greed and attachment. Neither | am intoxication 
nor | am the emotion of jealousy. And | am not even the four Purushartha — Dharma, Artha, Kama, and 
Moksha. | am the eternal happiness or bliss state, | am Shiva, | am Shiva. | |3] | 











¢ [cannot do Sadhana and | ask Guru, will this Sadhana give Moksha. 








¢ Neither you do Sadhana or get Moksha. 

¢ Mind does Sadhana. 

¢ |am Sadhana, Sadhya Rahita Nitya Chitta Moksha Svarupa Atma Asmi. 
Revision : 


¢ Nature of Atma as Sakshi Chaitanyam, Changeless consciousness, awareness, principle 
alone has to be the ultimate reality because consciousness is not within any form of 
controversy. 


¢ Consciousness has to be absolute reality. 
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Whatever | am conscious of is objectified by consciousness, is relative reality because 


they are subject to controversy. 

Therefore Chaitanya Atma is absolute reality, Svarupam of everything and myself. 
What is nature of Chaitanyam? 

Nirvikara — Sakshi, changeless experiencer of everything. 

1% thing experienced by Sakshi is the mind. 

|, the Sakshi is experiencer of mind. 


It is not Sakshi | doing job of experiencing. 








In my presence, existence, mind is able to form Chidabasa and reveal itself. 








Minds feeling itself is called experience of mind, Ahamkara. 


In my presence, mind gets experienced and from that standpoint | am figuratively 
called experiencer. 


Once mind gets experienced, simultaneously, it gets another faculty, it becomes 
experiencer of the world. 


In my presence, mind becomes experienced and becomes experiencer. 
Both these are not possible for the mind in my absence. 

In my absence, mind can’t be experienced or experiencer. 

Attributed mind is called Ahamkara. 


Mind enjoys dual attribute because of my presence. 
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Ahamkara, secondary experiencer of the world. 
lam primary Changeless experiencer of the world. 


Word | is composite word for primary experiencer Sakshi and secondary experiencer 
Ahamkara. 


Real primary | is changeless, eternal. 
Because of proximity, | transfer changes of Ahamkara to Sakshi. 


Thus | claim | am changing and am suffering Samsara. 


Avikriyasya Boktrutvam : 


| the primary experiencer, Sakshi am changeless. 

| am given status of changing Bokta as | am sorrowful, disturbed, calm. 
They are not my attributes. 

| need not sit in meditation to become calm. 

Shantam, Shivam, Advaitam is my eternal nature. 


Disturbance and calmness are 2 attributes coming and going for Ahamkara, secondary 
I. 


Secondary | meditates for calmness. 


Don’t get lost in Vyavaharika Calmness of Ahamkara. 








Be interested in Paramartika calmness of Sakshi. 
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- Ahamkara - Atyantika Shanthi of Sakshi. 
- Not goal 


¢ Shantim Nirvana Paramam Matstamathi Gachhati. 
e Atyantika Shanti Adhigachhati. 
¢ Work for claiming Atyantika Shanti of Atma. 


¢ Claim Nitya Shanti irrespective of Apekshika Shanti, arrival + departure of Ahamkara. 
¢ |am not Ahamkara — It is incidental attribute controlled by Prarabda. 
Avikriyasya Boktrutvam : 
¢ | don’t have Bokta status intrinsically, | am given Bokta status. 
¢ lam given Bokta status because Aham Buddhi Vibrama. 
Example : 


¢ Boat moving on river, movement of boat transferred to trees on shore which do not 
move. 


¢ Stationary Tree = Nagaha. 

¢ Nagesha — Na Gachhati. 

e When boat moves forward, we attribute movement in backward direction. 
Example : 


e When other train moves we attribute it to our train. 974 


¢ This is called Aham Buddhi Vibrama. 


Example : 


a 





Gathi Kalpana : 
¢ Super-impose movement. 


¢ Similarly Raaga, Dvesha, Kama, Krodha attributes of Ahamkara are subject to arrival, 
departure. 


Nirana Shatkam : 
a A Fann A A Sraer 
| ae Sy oe Mado Naiva Me Naiva Matsarya Bhavah 
a wat a anit a Sst a Ata: Na Dharmo Na Chartho Na Kamo Na Mokshah 


Na Me Dvesha Ragau Na Me Lobha Mohau 


faeta-eeq: fsratse fSratsen us Chidananda Rupa Shivoham Shivoham 


| am not the state of envy and passion or the emotions of greed and attachment. Neither | am intoxication 
nor | am the emotion of jealousy. And | am not even the four Purushartha — Dharma, Artha, Kama, and 
Moksha. | am the eternal happiness or bliss state, | am Shiva, | am Shiva. | | 3] | 





e This is nature. 
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Verse 64 — Introduction: 


TAHA SMALL WVlededk-SA aT | || Yathoktarthaviskarandya drstantantaropadanam 


Another example is given for the elucidation of what has been stated. [Introduction — 
Chapter 2 — Verse 64] 


a) Yathokta Avish Karane : 


e For further clarification of idea of verse 63, | am changeless, primary experiencer, 
observer. 


BARA Aled TAeeahe- fas | avikriyasya bhoktrtvam syad aham-buddhi-vibhramat 
Aaa —fe Te AeL_AAG Te HeTTA UN G3 || Nau-ydina-vidhramad yad-van nagesu gati-kalpanam 


The agency of the unchanging [Self] is an illusion due to the "I" notion in the same way as the ascription 
of motion to the trees is an illusion due to the movement of the boat. [Chapter 2 — Verse 63] 





Gita: 


SUsSsiaAeat Aa upadrastanumanta ca 
Val His HSE: 1 bharta bhokta mahéSsvarah | 


qeATaAta STC: paramatméti capyuktah 
eeskegesa: Gs: UW 2R-RAN déhé'smin purusah parah || 13-23 | | 





The supreme Purusa in this body is also called the Spectator, the Permitter, the Supporter, the Enjoyer, 
the great Lord and the Supreme Self. [Chapter 13 — Verse 23] 976 


b) Drishtantara Upadanam : 

¢ lam taking another example. 
Previous Example : 

¢ Nan Yana... Moving Boat. 
Verse 64: 


FU STATA: QA TaASedt ater AKA || yatha jatya-maneh subhrd jvalanti niscala sikha 
MAATAATAY Tetelat SAHA Nt GY Ut samnidhy-asamnidhanesu ghatadinam avikriya 


Just as the light of a superior jewel which is radiant, shining, and steady remains changeless 
whether objects such as pot are in its proximity or not, [even so the Self remains unchanging 
in the presence and absence of the intellect]. [Chapter 2 — Verse 64] 





a) Jatya Manehe : 
¢ High quality Radiant, bright stone, so bright it can illumine object. 
¢ Normally we use flame example but it is changing, Vikara, motion is there. 
¢ Sakshi: Changeless — like gem placed in one place, non moving. 
b) Shubra : 
¢ Shining, Radiating light in all directions, beam of light — Shikha. 
¢ Pure without impurities, shines all the time, no fluctuation in brightness. 
¢ Incase of flame, it may fluctuate. 


¢ Uniformly shining. 977 


c) Nishchala : 


Motionless, can’t do any action. Action requires motion. 
Gem, does not do job of illumination, its nature, shining gem. 


Do not gem. 








Do not give status of illumination when no object is around, like Atma in sleep. 








Gem shining, don’t give it status of illuminator. 


It is non-illuminator shining Gem when no illuminable objects are around. 


Someone brings object in front, Gem does not do any job, continues as shining gem. 


In presence of gem, objects become illumined. 

Previously object was away, non-illuminable object in Darkness. 
Object moved, brought in front, got illumined, gem didn’t do anything. 
Object comes in front, object gets illumined. 


Gem given new different status, called illuminator gems. 





Change in status of gem 


———— ee 











Non-illuminator Illuminator 








For change in status, what did Gem do? 


Gem changelessly illumines, aquires status when object near or away. 
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Gem has unique power of aquiring + loosing status. 


lam Gem like Atma, changeless awareness, don’t have any status called experiencer. 








When mind active in Jagrat, Svapna, | become experiencer of mind and through the 
mind become experiencer in the world. 








| don’t undergo any change. 
| take attributes of mind upon myself. 


2 jobs : 1%* become experiencer of mind and then claiming attributes of mind. 


Example : 


Elephant throws mud on its own head. 

Claim no Sadhana Chatustaya Sampatti. 

Drop issues of Ahamkara. 

Moksha not Sadhyam — | am Nitya Mukta Atma neither requiring Sadhana or Sadhyam. 


Tattva Bodha teaches Sadhana Chatustaya Sampatti to keep you engaged, to claim | am 
free. 


Improving mind, a hobby, nothing to do with Moksha . 


Never connect Moksha with conditions of mind because you are Asanga Chaitanya 
Svarupaha, Tatu Tvam Asi, Shevataketu, oh Soumya. 


d) Sannidino Asannidhanashu : 


In presence and absence of an object, Gem gets illuminator, nonilluminator status. 
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During arrival and departure of 2 statuses Avikriya Gem does not have any Vikara — 
Change. 


Ghatadhikam Sannidihi, Asannidhi Dhaneshu in presence and absence of objects gem 
does not undergo any change. 


We attribute illuminator status and take it off. 


Extend this to Chaitanya Atma. 
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Verse 65 — Introduction: 


ord Sata fealera: Sled STATA SE | || ayam atramso vivaksita iti japanayaha 


With a view to bring out the point of comparison, the following is said. [Introduction — 





Chapter 2 — Verse 65] 





What lesson we should learn. 


Example : 


Sherlock Holmes and Dr. Watson went for picnic and woke up in the morning. 

What do you see? 

Enumerated stars, etc. 

Didn’t say : | lost my tent. 

Similarly we should not conclude from example, Atma is a Gem, costly, within heart. 


Criticism of Visishta Advaitam and Dvaitam is based on wrong extention of rope — 
snake, mirage water, Svapna. 


e) Ayam Amshaha Vipakshitaha : 


Only this aspect to be focused in example. 
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Verse 65: 


TEAM Atl ATI AT FA: | yad-avastha vyanaktiti tad-avasthaiva sa punah 
Wad A Aah Tea StaTA \\ && y\ || bhanyate na vyanaktiti ghatadinam asamnidhau 


The light [of the jewel] which is said to illumine [pot, etc., when they are near it] is also spoken 
of as not illumining the pot, etc., when they are not near it. [Chapter 2 — Verse 65] 





¢ From Mani Shikha Drishtanta, light of gem example, not gem example. 
¢ Shikha Avikriya, flame of light dances. 
¢ Mani Shikha Changelessly aquires illuminator status and looses illuminator status. 


¢ That status not intrinsic to Shika, Gem, but incidental, superimposed status like mirage 
water. 





¢ Sakshi status is superimposed status which Sakshi enjoys in the presence of the 
mind. 





¢ If mind not there, then Atma not called Sakshi, witness of something. 
e In absence, | need not, can’t claim | am Sakshi. 
¢ What is proof of Sakshi? 
¢ Presence of Ahamkara is proof of | am Sakshi. 
a) Yad Avasthi : 
¢ Whatever be the condition of Manishika, Beam of light. 
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b) Vyanakti iti Ijyate : 


When it is said to be the illuminator. 


c) Tad Avasta Eva: 


Same condition of light continues when it is non-illuminator, beam of light of gem is 
changeless when you attribute illuminator status or take away illuminator status. 


Status depends on arrival of objects of illumination. 
Change is in condition of objects. 


Condition of gem continues. 


d) Manyate Vyanakte Na Vyanakta Iti : 


We only make statements, gem illumines object and cause confusion. 
It looks as though gem got ready and started job of illumination. 
Verb confuses us. 

Similarly, | say, | am Atma illuminator of mind. 

It looks as though | am eternally seeing the mind, tired. 


lam and the mind is awared status of Sakshi when mind is in front of me. 





























Gem 
SS eee 
Vyanakti Na Vyanakti 
| | 
Illumines Does not illumine 
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Gem remains same in both conditions, it illumines and does not. 
Similarly Atma illumines sorrowful state and happy states of mind. 


Turbulent conditions in life, situations coming and going, bodies coming and going, 
Atma remains the same. 


At objective level, things happening, | am illuminator of all of them. 


e) Yad Avastha Sati Sa Shikha Ghata Dinam Sannidou Shika Vyanakti iti Manyate, Tadasta Eva 
Sa, Punaha Ghatadinam Assindau : 


Same Avastha remaining. 
2 Verbs associated with subject of sentence. 


2 verbs indicate change in object, no change in subject, till now example. 


984 


Verse 66: 


da | tatra ca 
¢ 
Bayle, ATCA Fate: | sarva-dhi-vyanjakas tad-vat paramatma pradipakah 
CAAA ATA facia alana: I 86 II samnidhy-asamnidhanesu dhi-vrttinam avikriyah 


Also in the other case [it holds good] [Introduction] 

In the same way, the supreme Self, which is of the nature of illumination, remaining immutable 
in the presence as well as in the absence of the modification of the intellect, reveals [the 
modifications of] all intellects. [Chapter 2 — Verse 66] 





Introduction : 

¢ Wonderful Nididhyasanam verses, meditation verses. 
Tatra Cha: 

¢ This being so. 


¢ Change in object is attributed to subject, Adhyasa, is our problem. 














3 Examples 
Tree / Boat Akasha Shika Mani 








Main 
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e |, Paramatma, consciousness am Pradipakaha, illuminator. 


34 Capsule of Vedanta : 


¢ By my mere presence | give life to body, mind, thoughts and through body, experience 


external world changelessly. 
4th Capsule : 
¢ l|amnot affected by any event in material body, world. 


¢ lam changeless witness of thoughts. 





lam there 


7 


When thoughts are there When thoughts are not there 


Witness of presence of thoughts Witness of absence of thoughts 












































¢ For saying, | require thought. 
¢ Sakshi can’t say | am witness, use thought to say. 


¢ Pradipakaha like Jasya Manika, Changelessly shining all the time. 





¢ [don’t illumine all the time, to illumine require object. 


¢ |Atma, Chaitanyam am with and without objects, time and place, | am absolute. 





e [Illumination depends on objects, but am shining all the time. 


¢ Svayam Prakasha Pradeepakaha, what is my job? 
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Verse 66: 
e As Atma what do | do? 
a) Sarva Dhi Vyanjakaha : 


¢ Changeless revealer of all Dhi— Vrittis, Raga, Dvesha, Sukha, Dukha, all emotions 
which rise in the mind. 


¢ Emotions don’t belong to me. 

¢ |am illuminator of disturbed mind, calm mind. 

¢ |am undisturbable light of Atma. 

¢ When do] illumine. 
b) Sarvada Vyanjakaha : 

e Asannidaneshu — In presence, and absence of thoughts of mind, emotions of mind. 
c) Avikriyaha : 

¢ No Vikaras in me, Atma.. Aham Nirvikara, absolutely unaffected, undisturbed. 

¢ When thought arrives, | become illuminator of thoughts. 

¢ | don’t do anything. 

¢ Thoughts get illumined said in verse 67. 


¢ Paramatma Avikriyaha Bavati. 


987 


Verse 67: 


a1 FRI-SAT SAE CATCH AA | na prakasa-kriyd kdcid asya svatmani vidyate 
SIRT BRA ANT A: RATT APA: 1-9 |] upacdrat kriya sa’sya yah prakasyasya samnidhih 


There is no activity of illumination whatsoever in the Self. This activity is figuratively attributed 
to it in the presence of an object which is illumined. [Chapter 2 — Verse 67] 





¢ [Illumination not job done by Jasya Manika. 
e Experiencing not job done by Atma. 


¢ Things get experienced. 


- Spiritual light Undergoes 3 states. 
- Eternal Has thoughts, emotions. 


- Avikriyaha Has reflection of Atma and becomes 
- |lluminator when mind active. enlivened. 


- Nonilluminator when mind passive. Life experienced. 





a) Asya : 
¢ For this Paramatma. 
b) Kachit Prakashatu Kriya Nasti : 


¢ No job of experiencing, knowing, awaring. oe 


c) Svatmani : 
¢ Initself world comes and goes, minds wakeup and sleep, Jivas active and at rest. 
¢ Why do we use — Atma is Sakshi, witness, experiencing, illumining. 
e Itis figurative verb, does not mean anything. 
d) Upacharat : 
¢ Figurative. 
e) Saha Asya Kriya Bavati : 
¢ That illumination is said to be a function of Sakshi, name itself indicates function. 


e Upacharat Kriyasa — When witness status given, Prakashyasya Sannidhi, when object 
comes in front, | am given status of Sakshi. 


e lam actionless, not even Sakshi. 


Revision: 





- Changeless experiencer of mind. - Changing experiencer of world. 


¢ Ahamkara, mind inter changeably used. 





¢ Mind in presence of Sakshi gets Abhasa, becomes live mind, called Ahamkara. 











e Mind has passive condition in sleep state. 
¢ To make mind alive Sakshi is producing its own reflection called Chidabasa. 
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¢ Once Chidabasa received, live mind called Pramata, Ahamkara. 
¢ Insleep not called Ahamkara. 

¢ This mind gets Chidabasa not because of will or desire of Sakshi “I”. 
¢ By my mere presence, mind receives Chidabasa. 

¢ Presence of Sakshi makes it observer of mind. 

¢ Mind becomes alive and mind becomes known, experienced. 


¢ lam figuratively called observer (Example : Brother-in law status Sister, Brother 
marries someone, | get Brother-in law status). 


e Presence of mind makes me Sakshi, observer. 
¢ Verse 67 — important verse. 
Prakashasya Sannidi : 
¢ Presence of mind is Prakshyam, witnessed mind. 
e Mere presence makes me the observer. 
¢ To be the observer no action is involved. 
¢ Observation of Sakshi is figurative action. 


¢ Upacharat — figurative. 





¢ Kriya — Observation active belongs to Sakshi Chaitanyam. 
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Verse 68 — Introduction: 


Ad MEST: CieA-Wealea SAA sla | Ad: t || maivam saikisthah samkhya-raddhanto ’yam iti, yatah 


It should not be doubted that this is the Sankhya doctrine, for : [Introduction — 
Chapter 2 — Verse 68] 





Sureshvaracharya Established : 

|) |am changeless observer, Sakshi. 
¢ Mind = Sakshyam. 

Il) Sakshyam mind later becomes observer of world. 
¢ Therefore mind called Pramata. 


e Mind observes the world. 





2 ways to express 


———— 




















- |observe the mind, mind observes - lobserve the mind directly. 
the world. - | myself observe the whole world 
Pournami night : indirectly through the mind. 
- Sun illumines moon, moon light - Sun illumines moon directly, Sun 
illumines earth. itself illumines the earth because 
moon does not have light of its own. 
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e Everything is Sakshyam directly or indirectly. 





¢ Big doubt may arise. 





Accepting 2 things 


[> 


Sakshi Sakshyam 
| | 
- Purusha - Prakrti 
- Chetana - Achetanam 









































e Are you entering Dvaita Philosophy of Sankhya? 


Sankhya : 


- Chetanam - Achetanam 
- Observer - Observed 





¢ Description of Chaitanyam same in Sankhya and in Vedanta. 
e Asanga, Chit, Vibuhu, Sakshi is Chaitanyam. 
¢ What is different between Sankhya and Vedanta? 
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Purusha and Prakrti have | - Entire Universe is product of Brahman, 

same order or Chaitanyam, Atma. 

reality. - Consciousness alone is cause of world. 

Observer and observed Brahma Sutra : 

universe have same order | - Janmadasya Yataha... [1-1-2] 

of reality. Taittriya Upanishad : 

Can count them as 2, Tasmat Va etasmat... [2-1-2] 

hence Dvaitam. Yatho Va Imani butani.... [3-1-2] 

World is product of Atma = Karanam. 

Prakrti. Jagat = Karyam. 

Matter cause of universe. World does not have existence separate from me the 

Observed world is as real observer. 

as the observer. Mind does not have separate existence. 
Mind is a lower order of reality. 
Observed world is less real than me the observer. 
World is Mithya, less real, not non-existent. 
Blunder of Visishta Advaitin = Misunderstands Mithya 
as non-existent. 
Mithya is available for experience but has lesser order. 
Therefore can’t be counted as 2. 
My reflection in Mirror is Mithya, experiencable but 
not countable. 





Brahma Sutra: 


W-aATeIea aa: | Janmadyasya yatah | 


That (is Brahman) from which (are derived) the birth etc. of this (Universe) [I — 1-2] 


Taittriya Upanishad : 


aSaTal VaSaTSTHa ATHEIST: 44a: 1 tasmadva etasmadatmana akasah sambhutah | 
ATA SIT aTarzha: 1 svaeTo: 1 akasadvayuh, vayoragnih, agnerapah | 
aera: Gra 1 oeeat srves: 1 adbhyah prthivi, prathivya osadhayah | 
ATTRA AAT ST: OU RU osadhibhyo'nnam, annatpurusah {| 2 II 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, 
earth; from earth, herbs; from herbs, food; and from food, man. [Il —|-— 2] 


tagmhovaca, yato va imani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisamvisanti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


sa tapastaptva |]2 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having 
been born, these beings live and continue to exist ; and that into which, when departing, they all enter ; 
that seekest thou to know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done 
penance.... [3 —1-2] 





¢ Therefore Vedanta is not Sankhya. 994 


a) Ma Evam Shakshita 
b) Evam: 
¢ Don’t doubt the following. 
c) Ayam Sankhya Radhamtaha, Siddhanta, Teaching 
¢ This teaching given by me is not Sankya Philosophy. 
Mam Eva Yataha : 
¢ Because of following basic difference between Sankhya and Vedanta. 
Verse 68 : 


Te AYE WeHAl AeHaA-AVSA| yatha visuddha Gkase sahasaivabhra-mandalam 





Yer cktad aag-seHarkaes STA Ge || Shura vilivate tad-vad atmanihakhilam jagat 


Just as in the clear sky the grouping of clouds disappears after its sudden appearance, even so 
in the Self, the entire world [appears and disappears]. [Chapter 2 — Verse 68] 


¢ Basic difference presented here. 


¢ Sankhya philosophy is called Achetana Karana Vadaha. 
e Assumes matter as cause of universe. 


¢ (1) Sankhya, (2) Yoga, (3) Nyaya, (4) Veiseshika, (5) Baudha — are all Achetana Karana 
Vadis. 


Advaitin : 
e Chetana Karana Vada. 995 


¢ Consciousness is cause of universe. 


e |, the consciousness principle am the cause of the universe. 


Kaivalyo Upanishad : 


Tad dae aid a ad ofasar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
afa ad od af ageneaeraesii 23. |} mayi sarvarh layarh yati tadbrahmadvayamasmyaham |! 191 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





¢ For me, everything originates in me consciousness, everything resolves. 





¢ lam not ordinary human being, | am Brahman. 
a) Akhilam Jagat : 











¢ This entire universe. 
b) Iha Atmani Butva : 
e Arises out of me, the Sakshi. 
e Arises in me, the Sakshi. 
¢ Arises from me and in me. 
¢ Why dol say—in me? 
¢ World rises from me, can’t rest in some other place outside me. Why? 
e There is no outside for me (like no outside for space). 


¢ lam all pervading Consciousness. 996 





Consciousness 


—— 


From me In me 


Atmana Jayate Atmani Jayate 









































World is not an entertainment, if | forget what | am. 
Why Srishti? Question comes to all seekers. 


When there is struggle in life, not when enjoying something. When problem comes, 
remember my nature. 


Question dissolved. 
In me, for the sake of entertainment world arises. 


World goes on for sometime. 


c) Vilayate : 


World resolves in me during Pralayam. 
Again switch on Tv. 
What happen to me? 


lam not affected by the body, mind, world, matter principle — Anatma. 





lam Asanga Chaitanyam, free from matter contamination. 
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d) Abrama Mandalam Eva : 
Example : 
¢ Patterns of clouds. 
e) Sahasa Eva Butva : 
e Arises from sky, from no where. 
f) Vishuddha Akasha : 
e Pure space not affected by any type of cloud. 
¢ Rain bearing cloud, smoky cloud. 
¢ Akasha not wet, or becomes black with smoky impurities. 
¢ Clouds come and disappear in Sky. 
Chandogya Upanishad : 


¢ Same example. 


¢ In me clouds of galaxies appear and disappear for my entertainment. 


According to us : 





Jagat Karanam Atma not Jagat Karanam 


¢ Butva Praliyate.. Tadvatu. 


¢ Akhilam Jagatu... ldam. 


e Atmani Bhasate. 
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Verse 69 — Introduction: 


tasmad esa kiitastho na dvaitam manag api 


sprsati, yatah 





So, the immutable Self has no contact whatever with duality, for : [Introduction — 
Chapter 2 — Verse 69] 


Technical Topic : Mandukya Upanishad 


Wort | bserver Tuva 


- Karyam —Jadam - Observer 


- Observed - Consciousness 





- Matter 


¢ There seems to be Karya — Karana Sambanda because of observer — observed contact. 
Vedanta : 


¢ No Relationship exists between Chaitanyam and Achetana Prapancha. 
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2 Reasons: 


First Reason : Example 


- Asanga Svarupam - Adheyam 
Chaitanyam - Supported 
Relationless, Adharam 
Contactless, Supporter 
Space can’t contact, touch any object. 


Similarly Chaitanyam can’t have 
Sambanda. 

Suppose clip gets connected with 
space, when | take clip, space will 
come with it. 

Clip in space, not connected to space. 


¢ Similarly world in Chaitanyam but world does not get connected to Chaitanyam. 
Asparsha Yoga : 

¢ Untouchability philosophy. 

¢ All should become untouchable. 

¢ Nothing can touch me Atma, Chaitanyam. 


e Asangatva Sambandha Asti. 
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Second Reason : 


Karanam - Karyam 


- Can’t have contact with Karanam 
because No Karyam separate from 
Karanam. 





¢ Why clay can never contact pot? 
¢ Pot does not exist as a substance separate from clay. 
¢ If clay, pot, 2 distinct substances then one can contact other. 


Vedanta: 


¢ World can’t have contact with Chaitanyam because there is no Karya Prapancha 
separate from the only substance called Atma Chaitanyam. 


¢ Chaitanyam Vyatiriktasya Prapancha Abavat Eva, Chaitanya Sambandaha Neiva 
Sambavati. 


¢ Therefore Chaitanyam will not have problems caused by contact with the world 
because it does not have contact at all. 


a) Tasmat, Etasta Kutastaha : 
¢ Changeless Consciousness, | the Sakshi. 
b) Dvaitam Na Sprishati : 


¢ Does not contact the world. 
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Nirvana Shatkam : 


Na Me Dvesha Ragau Na Me Lobha Mohau 
Mado Naiva Me Naiva Matsarya Bhavah 
a UAT a arat A STAT A ATar: Na Dharmo Na Chartho Na Kamo Na Mokshah 


faaeta-eeq: fsratse fsratsenus Chidananda Rupa Shivoham Shivoham 


| am not the state of envy and passion or the emotions of greed and attachment. Neither | am intoxication 
nor | am the emotion of jealousy. And | am not even the four Purushartha — Dharma, Artha, Kama, and 
Moksha. | am the eternal happiness or bliss state, | am Shiva, | am Shiva. | | 3] | 





Purva Pakshi : 
¢ | don’t contact but my mind contacts. 
Sureshvaracharya : 


e Is there a mind separate from Chaitanyam. 











¢ No world separate from Chaitanyam. 





¢ Remember to include mind also in the world. 
¢ Our Problem: 
We keep mind separately. 
¢ Teaching does not affect mind. 
e At end of class, put back confused mind into the body and start journey again. 


¢ Where is the mind separate from Chaitanyam? 1002 


Dvaitam Na Sprishati : 
¢ Dvaitam world does not touch softly also, wee bit also. 
¢ In Sankhya, not like that. 

Verse 69 : 


SATAN: ATTA | Sabdady-akara-nirbhasah ksana-pradhvamsinir drsa 
aN 


CaS az TTA STATS RTS RLU a8 || M0 “krama-drg Gimaiko vydpnotiva dhiyo *nisam 


The Self, which is one and eternal, which is the seer [of all] at the same time, constantly 
pervades as it were, through its consciousness, the perishing momentary modifications of the 
intellect, which illumine objects such as sound. [Chapter 2 - Verse 69] 





¢ What is Phenomena taking place in the world? 





External World (With Mind) 


Y 


Karya Prapancha 


4 


Enters through 5 sense organs 


{ 
Mind 





























¢ Mind generates thoughts of objects in the world — Ghata, Pata, Mata — Vrittis. 
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How mind is able to do all this? 


Because of my (Chaitanyam’s) Sannidhyam. 


Example : 


Magnet induces iron piece. 
lron Piece serves as a magnet for another Iron piece. 
Remove original magnet — Original Consciousness 
NY 
All Iron Pieces will fall separately 
In my presence, mind gets induced imagination. 
Mind entertains generates — Shabda, Sparsha Vrittis. 
As teacher speaks, listeners mind picks up Vrittis and understands. 
Mind is versatile, rearranges, has unique power. 
Thoughts are Jadam, not knowledge, not cognitions. 


In my presence, inert thoughts become pot knowledge, every thought becomes 
cognition, knowledge. 


Each knowledge produces re-action, Raaga Vritti, Dvesha Vritti, Kama, Krodha Vritti. 


These are reaction thoughts on perceptions received. 
In my presence, they become experiences in life. 


When all these experiences take place, what do! do? 
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|, Chaitanyam don’t do anything. 


Do emotions affect me? Emotions also are thought disturbances in mind, not in me 
Chaitanyam. 


lam illuminator of the disturbances. 


Panchadasi— Chapter 10 : Nataka Deepa 


- Sweating - Not sweating 


- Mind — Dancing - |am untirable. 
- Mind tired, fretting. 





a) Shabdadi Akara Nirbhasa Vrittayaha : 


Thoughts, experiences, Vritti Jnanam. 

Thoughts relevant to external objects. 

When relevant thought occurs, relevant experiences occur. 

You are not seeing world, but seeing mind in which photocopy of world is given. 
World gives imprint, thoughts. 

| am watching world thought. 

Rope outside, thought of snake inside and | say there is snake outside. 

| see thoughts generated by the world. 

Nirbhasa = Vritti in the form of world, photocopy. 
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World Xerox copy imprinted in the mind. 
Same mind erased, reprinted with new thoughts. 


Constantly thoughts are formed. 


b) Kshana Pradvamsinihi : 


Fleeting, die every moment, Brain processe, all thoughts. 
Thoughts belong to mind. 


Constantly fleeting thoughts are generated in the mind, keeping with the objects 
outside. 








lam not entertaining thoughts. 





Thoughts belong to the mind. 





| don’t have emotions, emotions belong to mind. 


By my mere presence, | am making these experiences known, awared. 


c) Ekaha Atma: 


One nondual consciousness. 


d) Nityaha : 


Which is eternal. 


e) Akramaka Drk : 


Nondual changeless observer. 
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f) Vyapanoti : 


¢ Pervades thought and illumines thought without will, desire. 


¢ Changeless, Sakshi, Chaitanyam | pervades thought as it were and illumined the 


thoughts. 
g) Nisham : 


¢ Constantly, continually. 


¢ In deep sleep mind does not experience external world, mind is silent, silent mind is 


also illumined by me Sakshi. 


e | illumine mind all the time. 


h) Akrama Drk : 
¢ Significant world. 
Technical : 





Drk - Observer 





oo 








Krama Drk 


Akrama Drk 














Mind 











Sakshi 











Mind: 


¢ Has to perceive world sequentially one by one. 
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1%t observation — 15' thought. 

2™4 observation — 2"¢ thought. 

Mind does it quickly but sequentially. 

Each observation of mind requires a thought. 
Thought should arrive and depart. 


Minds observation of world is successive, gradual, sequential process. 


Chaitanyam : 


Does not observe through any action no. 1, 2, 3. 
Observation not a process, not sequential observation. 
Therefore Akrama Drk. 

Ahamkara observation is sequential. 

Sakshi’s observation, non-sequential. 


Sequence belongs to the thought, does not belong to consciousness. 


h) Vyapnoti eva Drishaam : 


Svarupa Chaitanyam, Sakshi illumines thoughts with help of its own consciousness. 
Mind illumines world with borrowed consciousness. 


Drishta = Svarupa Chaitanyam. 


1008 


Revision: 


e Sakshi— Ahamkara Viveka. 


¢ Miind is alive in presence of Sakshi. 








2 Drishta’s — Drk - Observer 





$= 























Sakshi Ahamkara - Mind 
| | 
Nirvikara - Savikara 
- Observes mind - Observes external world, 
- Inits presence, mind becomes sequentially. 
illumined. - Undergoes thought 








¢ Both together physically. 








modification, Vritti Parinama. 





¢ Do separation in form of understanding, cognitively. 


e Every perception of mind requires specific thought mode. 


¢ Mind entertains one thought mode at a time. 


¢ Mental perception is sequential, gradual, time governed. 
¢ Tad Tad Akara Vritti - Nama, Rupa, Kriya, Vikriya. 


¢ Where perception involves action, there is succession, sequence. 
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¢ Sakshi illumines not through particular act. 


e Therefore nonsequential, Avikriya Drk. 


- Krama Drk - Akrama Drk 


- Sunlight, nonsequential, simultaneous 
illuminator. 





Example : 


¢ Sunlight pervades whole hall, all within range of sunlight, simultaneous illumination, 
not sequential. 


e Mind perceives each one sequentially, left, right. 
¢ Consciousness like sunlight, Akrama Drk. 
¢ Mind perceives with Tad Tad Akara Vritti. 
Example : 
¢ Dance program — Chaitanyam illumines full state — Akrama Drk. 
¢ Mind illumines violin is good, sequential perception. 
Example : 
¢ Book illumined by sunlight Akrama Drk. 


e Mind reads one line at a time, Krama Drk. 
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¢ Read 1* line — Past 

¢ Reading 2" line — Present Reading process by mind 
¢ Will read 3 line — Future 

¢ Sunlight not conditioned by past, present, future. 


Consciousness not conditioned by past, present, future. 


- Timeless illuminator - Timed, sequential, process involving 
illuminator. 





¢ Inverse 69 — Akrama Drk of Chaitanyam crucial word. 
¢ Mind is Krama Drk. 
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